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FOREWORD 
 

 

"I have always marveled at the similarities between 

the Armenian and Jewish people - the common de-

votion to family, community, education (and food), 

the terrible history of genocide and Holocaust, and 

the deep and abiding connection to another land 

surrounded by hostile neighbors.  

 

Dr. John Ahmaranian's important work sheds new 

light on how the affinity between Armenians and 

Jews is no accident, and how both people have 

deep and historic roots together. It is a fascinating 

read and offers new insights through Biblical and 

historical research and scholarship.  

 

On my next trip to Armenia, I look forward to vis-

iting the cities of historic Jewish communities 

there and will have Dr. Ahmaranian to thank!" 

 

 

   Adam B. Schiff 
    US Congressman 
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          PREFACE 
 

“God said, if I let them (the Jews) pass through the deserts, they 

will die of starvation. Therefore I lead them by the road of Armenia, 

where they will find cities and fortress and plenty of provisions.” 

Midrashim (Lam. R. i. 14) 

& Cant. R. Amsterdam, ed.  

 

To write this book on such a vast and involved subject 

would have been difficult if it did not have a history of 

its own. In fact, it was in 2005, during my 10
th
 trip to 

Armenia, that the idea to write this book was born. 

“The Hurro-Armenian Origin of Abraham” was my 

thesis that I successfully presented to the Armenian Na-

tional Academy of Sciences in Yerevan, Armenia. I am 

quite knowledgeable of the Armenian history and well 

versed in Biblical matters, but it never crossed my mind 

to write about the history of the Armenian-Jewish rela-

tionship, until I visited the Jewish cemetery located in 

Yeghekis, an Armenian village south east of Yerevan, 

the Capital City of Armenia. 

A second encouragement came from Gershon Meir 

Burshtein, Chief Rabbi of Armenia. I met him and his 

reaction to the writing of this book was warm and posi-

tive. We spoke a lot about the presence of the Jews in 

Armenia, and gave his constructive suggestions about 

my doctoral thesis and about the project to write this 

book as well. 

I admit that this book should not be considered as an 

academic work. Lack of sufficient resources and contro-

versial approaches to certain historical events prevented 

me from going into details; nevertheless, the book con-

tains sufficient information to justify its composition.   

The word ‘History’ in the title should not mislead the 

reader. Traditionally, the classical meaning of history is 

the recording and the interpretation of the past and has 

many ways in which it can be organized, including 

chronologically, culturally, territorially and thematically. 
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This book is not about studying or interpreting chrono-

logical events; it is about the history of a relationship 

that encompasses four categories (parts): 

 

Part I deals with the identification of the Jews and the 

Armenians, their ethnic backgrounds, their lands, their 

languages, the different names under which they are 

known and a brief description of their history. 

 

Part II finds some links between the Armenians and 

the Jews. The Old Testament is the main source to this 

approach. A secondary resource is Moses of Khoren, the 

Armenian historian who lived in the fifth century. 

 

Part III is about the anthropological similarities be-

tween the Armenians and the Jews. The results of this 

study suggest that the Armenoid type formed a consider-

able proportion of the Jewish population. The cranial 

and facial traits were seen frequently among the Arme-

nians. Boris Moisheson, the author of “Armenoids in 

History”, stated that, “The ancient Israelites were an 

Armenoid ethnic group”. Part III reflects and follows B. 

Moishenson’s statement. 

 

Part IV deals with the history of the settlements of the 

Jews in Armenia from the Babylonian Captivity until the 

beginning of the 21
st
 century, and the Armenian presence 

in Israel. The following chapter is about the denial of the 

Armenian Genocide by the State of Israel. The last two 

chapters are about Armenia in Jewish literature and 

about the Jews in Armenian Literature. 

 

A six part Appendix is added at the end of the four 

categories to give additional information about the “Ar-

menian-Jewish Relationship.” 

                                                                     

                                                                            J. A.  
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PART I 
 

IDENTIFICATION 

 
   PART I identifies the origin of the Jew-

ish and the Armenian people. It deals 

with their backgrounds, their lands, their 

cultures and their languages.  
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CHAPTER 1 

WHAT IS JUDAISM? 
 

WHAT DOES THE BIBLE SAY? 
The name Judaism is derived from ‘Judah’, the fourth 

son of Jacob. Judaism is a tribe that sprang from Judah. 

It was divided into five tribal families which proceeded 

from his three sons and two grandsons (Num. 26:19-21; 

I Chron. 2:3-6). The tribe had a leader in the early period 

of the wandering, and his name was Nahshon. 

After the death of Joshua, the tribe was the first one 

sent to take possession of its allotted territory. It occu-

pied the land of the Canaanites, chased the inhabitants of 

the hill country (Judg. 1:1-20), and occupied the greater 

part of southern Palestine. 

Judah and a large part of Benjamin remained loyal to 

David’s line, and constituted the main elements of the 

kingdom of Judah. 

 

IS JUDAISM A RELIGION? 
Not necessarily. Obviously, there is a religion called 

Judaism, a set of ideas about the Creator, the world, 

mankind, destiny and the way a Jew should behave and 

live his life. In this sense, Judaism is a religion.  

But many Jews in Israel and outside Israel do not be-

lieve in God, they don’t go to synagogues and don’t 

practice the requirements of Mosaic laws, and still they 

consider themselves Jews. 

 

IS JUDAISM A RACE? 

The United States Supreme Court ruled that Jews are a 

race. No! Judaism is not a race; and if the Supreme 

Court advanced that idea, it was not based on history or 

anthropology. The purpose was to rule on some anti-

discrimination laws. 
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There were many attempts to explain the term RACE. 

For some, race does not exist from a biological perspec-

tive. “The presumption was that visible traits represent 

only 0.01 % of the expression of the 100,000 genes that 

each individual has and the biological concept is untena-

ble.”(1) 

 

In 1982-83, the Phipps case (Phipps wanted to change 

her racial classification from black to white) “illustrates 

the continuing dilemma of defining a race. Scientific 

interpretations of race have not been alone in igniting a 

heated controversy; religious perspectives have done so 

as well. Most centrally, of course, race has been a matter 

of political contention.”(2) The same idea is found 

among modern scholars. Dr. Harold Freeman said, “We 

need to look at race not as a biological indicator, but of 

what happens to people socially.”(3) 

For such scholars, race is not a biologically determined 

classification. Race is a product of our social and politi-

cal history. 

It is true that there is only one race which is the human 

race, but since I am completely different from my broth-

er and my sister, I can also see this distinction or differ-

ence among people or nations.  

Because the ideas about race are debatable and the 

consensus of the scholars and scientists is not unani-

mous, I would like to follow the traditional approach and 

consider race a genetic distinction. Although social and 

political factors play a role in determining the meaning 

of race, but primarily, as explained  in chapter eight, race 

is determined by biological characteristics, and it is in 

the DNA, which means that a Jew can become Catholic 

(religious affiliation), Spanish (social affiliation) or Re-

publican (political affiliation), but never a Hindu or 

Black. Although a Jew cannot become Asian or Slavic, 

Asians and Slavs have become Jews. 
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IS JUDAISM A CULTURE? 

Many Jews, especially in the United States, think of 

their Jewishness when they eat kosher food, speak Yid-

dish, observe Yom Kippur or send their children to a 

Jewish school. All these procedures are for exterior man-

ifestation of Jewishness and important aspects of Juda-

ism, but not a determining factor in its definition. 

 

IS JUDAISM A PEOPLE? 

Yes! I admit that religion, race, culture, language, and 

customs play important roles in determining the meaning 

and the identity of Judaism (it is also true for others), but 

the best explanation is found in the Torah: Judaism is a 

nation, and when I say nation, I do not intend its political 

or territorial meaning (like United Nations, League of 

Nation…), but its historical and ancient meaning: a 

group of people with a common history (past), and a 

common destiny (future), who are related and connected 

to each other in daily life (present). 

In order to stay away from using the word “nation”, 

because of its ‘political’ interpretation, I prefer to replace 

it with “Jewish people”, or “children of God”, or the de-

scendants of Jacob, the first Israelite. 

 

THE DIFFERENCE BETWEEN 

JEW, HEBREW, and ISRAELITE 

 

These terms refer to the same people, but each term 

emphasizes some aspect of this people’s origin or back-

ground. 

 

HEBREW 

The term Hebrew is first used in the Scripture to refer 

to Abraham (Gen. 14:13), then to Joseph (Gen. 39:14, 

17) and the other descendants of Abraham and Jacob 

Gen. 40:15; 43:32). 

In Old French the term is ebreu. 
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In Greek it is hebraios. 

In Armenian it is yebrayetsi (Եբրայեցի). 

In Aramaic it is ibray. 
In Hebrew it is ibri. 
 
This word is not Abraham’s last proper name. It is a 

description of what he had accomplished: in order to go 

from Ur-Harran to Canaan, he had to cross the rivers 

(Euphrates, Qwayk, Al Assi, Al Litani, Al Awwali and 

Jordan). In Semitic languages, the verb ‘to cross’ a river 

is abara (عبر). Apiru and ivri (ibri) are from the Semitic 

verb abara. 

People, who came down from the extended family of 

the first three Patriarchs and settled in the land of 

Ghoshen in Egypt by Joseph’s invitation, were known 

by the nickname HEBREW. Moses led the Jews out of 

slavery into the desert for 40 years. Joshua and Caleb 

then led the next generation of Hebrews into Canaan. 

Some Canaanites joined the Hebrews in worshipping 

God YAHWEH and formed the religious nation of Isra-

el. 

Today, “Hebrew” describes the language of the Jewish 

people of Israel. The Hebrew language became the lan-

guage spoken by the Hebrews (2 Kin. 18: 26, 28; Is. 

36:11, 13). 

With the exception of some portions of the books of 

Daniel and Ezra, that are written in Aramaic, the whole 

of the O. T. was written originally in old Hebrew. There 

are big differences between the pure Hebrew (the golden 

age) and the corrupted Hebrew (silver age).    

The language of Abraham (as it will be explained in 

chapter 6) was the Hurrian language. Once he came to 

Canaan, he adopted the Aramaic language of the Prom-

ised Land. 
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ISRAEL 

Jacob, the son of Isaac (Gen. 25:26), was the promised 

son of Abraham. Jacob’s name was changed to Israel 

when he wrestled with the angel of God (Gen. 32:28). 

Hence, the descendants of Jacob (Israel) made up the 

nation of Israel and were sometimes called Israelites 

(Exodus 9:7). When the nation was divided, the ten 

northern tribes arrogated to themselves the name Israel, 

and the two southern tribes became known as Judah. 

Both nations were taken captive; Israel was taken cap-

tive by the Assyrians and Judah was later taken captive 

by the Babylonians. 

After the captivity, Judah had permission to return to 

the homeland and was again united under the designa-

tion of Israel. 

In Assyria, the tribes were dispersed and intermarried. 

The lost ten tribes never recovered their national identi-

ty. Those who returned to Judea were from the southern 

kingdom of Judah, rebuilt Jerusalem, the old capital. 

After the 6
th
 century B.C., the Israelites started to de-

scribe themselves as the race of the Jews (after Judah), 

even if they were members of other tribes. For example, 

Esther was a Benjaminite, but understood herself to be a 

Jew. 

Hebrew is more of an ethnic term. Israel transcends 

ethnicity and even politics. It is a religious term. With 

Moses, Israel became “the people of the Lord” (Deut. 

27:9) with a covenant. God ruled Israel through a suc-

cession of Judges.  

  In biblical times, the Hebrews were a people; Israel a 

religious group and a kingdom; and the Jews were con-

sidered a race. Today, Israel refers to a nation, whose 

culture is Jewish and its language is Hebrew. 

 

JEW 

A Jew is the one who belongs to the tribe or to the 

kingdom of Judah (2 Kin. 16:6). The word Jew  
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In Old French is juiu. 

In Latin  is Iudeus. 

In Greek is Ioudaios. 

In Armenian is Huta (Յուդա). 

In Hebrew is yehudah. 

 

Judah was one of the twelve sons of Jacob. 

 

From the name of a person, the meaning was extended 

to a tribe, then to a kingdom, and finally it referred to 

anyone of that people throughout the world. The lan-

guage of the Jews was Hebrew. The Assyrians made Ar-

amaic the common language of the Near East. In exile 

and throughout the empire, Aramaic letters replaced the 

old (Phoenician) script for writing Hebrew, first in eve-

ryday life and then for copying the Bible. 

 

CONCLUSION 

Judaism can be thought of a being simultaneously a re-

ligion, a nationality and a culture. “Of course, Judaism is 

a religion, and it is this religion that forms the central 

element of the Jewish culture that binds Jews together as 

a nation. It is the religion that defines foods as being ko-

sher and non-kosher, and this underlies Jewish cuisine. It 

is religion that sets the calendar of Jewish feast and feast 

days, and it is the religion that has preserved the Hebrew 

language.” (4) 

Judaism arose out of a single ethnicity in the Caucasus 

and the Middle East, but because of the conversions into 

and out of Judaism, we can say that Judaism is not an 

ethnicity. Many Jewish communities left their religion 

and were assimilated into other ethnic groups (the 

Bagratunis who became Christians and Armenians are to 

be called Armenians of Jewish origin); the Khazars were 

Turks. We can call them Jews of Turkish background. 

So today, it is hard to define the term “ethnicity” and 

apply it to the Jews. 
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Are the Jews a nation, (azg ‘ազգ’ in Armenian)? 

For a long period of time, the Jews have been a “na-

tion” without a land and a government. It is hard to de-

fine ‘nation’, but it is well known that common heritage, 

language and culture are the most important factors to be 

a nation. The Kurds do not have a government and, in a 

political sense, they are ‘landless’, but they are a nation. 

For 600 years (1375-1918) the Armenians were without 

an independent government and their ‘national’ land was 

occupied; nevertheless, they were a nation with a com-

mon language, culture, heritage and aspiration. Like-

wise, the Jews are a nation but they prefer to call them-

selves people rather than a nation.    

 

 

 

 

 

 

 

 

 

 

 

Notes of PART I, Chapter 1 

 
1. www.ascbinfo. 

2. Michael Omi & Haward Winant, Racial Formation in the   

    United States: From the 1960s to 1980s, N.Y: Routledge,   

    1986/1989. 
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4. www.faq.org/faqs/judaism 
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CHAPTER 2 

THE ARMENIANS  

WERE NOT AMALEKITES 

 
For centuries, the Jewish people hated and cursed the 

Amalekites, but why in some Jewish circles, were the 

Armenians considered as Amalekites, were and still are 

hated, when ethnically, historically and geographically, 

the Amalekites had nothing to do with the Armenians? 

 

WHAT DOES THE BIBLE                                         

SAY ABOUT THE AMALEKITES? 

 

*  They were descendants of Esau (Gen. 36:12). 

*  They were centered around Kadesh (Num. 24:20).  

*  They were defeated by the Israelites (Ex.16). 

*  They were the allies of the Medianites against Israel   

    (Judg. 3:13). 

*  They suffered crushing defeat from Saul.  

    (1 Sam. 15 & 27). 

 

WHY THIS HOSTILITY? 

In Jewish tradition, the Amalekites came to represent 

the archetypal enemy of the Jews; and that’s understand-

able, but why associate the Armenians with the Amalek-

ites? 

 

It is also understandable that the Jews wanted to see in 

the Amalekites certain types of enemies of Judaism, in-

cluding the Romans, the Arabs, Adolf Hitler and today’s 

Iran, but the Armenians had never been in conflict with 

the Jews. The Armenian historian Ghevond (8
th
 c.) wrote 

the following about the relationship between Christians 

and Jews, “I suppose that you are not ignorant of the 

enmity  which exists, between us and the Jews, the sole 

cause of which being our belief in Jesus as the Christ, 

the Son of God as preached by the Prophets.”(1) This 
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letter was addressed by Emperor Flavius Leo to Omar, 

the Muslim general. This statement applied to the Arme-

nians too! “The sole cause of the enmity” -if it did ex-

ist!-, was theological. According to the biblical descrip-

tions, the Armenians had never been considered Ama-

lekite. 

 

1) The Armenians were considered the descendants of 

Japhet-Togarmah. They had nothing to do with Esau the 

forefather of the Amalekites. 

 

2) Kadesh was located in the southern frontier of Ju-

dah and of Palestine. It was built on the road to Egypt, 

and Armenia was hundreds of miles away.  

 

3) Neither Armenian historians, nor historical annals 

mentioned Kadesh and Amalekites.   

 

4) In Deuteronomy, chapter 19, we read, “Remember 

what Amalek did to you on the way as you came out 

of Egypt”, and in 1 Sam. 15:7 & 27:9, we see how the 

Amalekite bands were found roaming through a stretch 

of perhaps five or six hundred miles of wilderness from 

the border of Egypt, near their original seat in northern 

central Arabia. 

The Armenians did not have ancestors living in Egypt    

nor in the desert of Arabia. 

 

5) If according to the Biblical account, the Amalekites 

completely disappeared in Saul’s time (1 Sam. 15 & 27), 

how could they reappear two thousand years later? 

 

6) Some modern Jewish scholars think that, “The Ar-

menians are usually called Amalekim by Eastern Jews, 

perhaps, owing to be a tradition that they settled in the 

north, where the present Armenians are found.”(2) 
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East of Israel is a desert; south of Israel is a desert; 

west of Israel is a sea; the north was the enemy of Israel. 

But who did live in this northern region? Besides Arme-

nia, Canaan, Syria, Mesopotamia and Assyria were in 

the northern region as well. Why picking Armenia as the 

settlement of the Amalekites? 

 

7) The Amalekites are depicted as tall, redheaded or 

blond people, while the Armenians are dark haired with 

a larger nose and average height. The Armenians look 

like Jews more than any other ethnic group. 

 

8) The Armenians are compassionate, hospitable and 

God-fearing people; whereas, the Amalekites were not a 

God-fearing people. 

 

9) The Amalekites did horrible things to the Jews. 

They attacked the stragglers of an escaping people and 

murdered innocents like bandits! These shameful acts                

no Armenian would ever do! 

 

10) Of the 613 mitzvot (commandments) followed by 

Orthodox Jews, three refer to  Amalek:  

a. To remember what the Amalekites did to Jews. 

b. Not to forget what the Amalekites did to Jews. 

c. To destroy the Amalekites utterly. 

 

I am not commenting on the content of these ideas, but 

I hope that the Jews of the new generation are disassoci-

ating the Armenians from the Amalekites. 

In 1879… the British missionary Joseph Wolf found it 

“remarkable that the Armenians, who are detested by the 

Jews as the supposed descendants of the Amalekites, are 

the only Christian church who has interested itself for 

the protection and conversion of Jews.”(4) 
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  11) “Previously the north was populated with Arme-

nians who, because of their competition in commerce 

and other good things, were called Amalekites.”(5) 

 

WHO MADE THESE FALSE ACCUSATIONS? 

 

1. The 10
th
 century Josippon chronicle says, “Amalek 

was conquered by Benjamite noblemen under 

Saul, and the Benjamites are already assumed to 

be the founders of Armenian Jewry in the time of 

the Judges.” (Judg. 19-21) 

 

2. Rabbi Moshe ben Nachman (1194-1270) of Gero-

na, Spain, was of the idea that the Armenians were 

the biblical Amalekites. 
          (In Onkelos on the Torah) 

 

3. In the late 15
th
 century, R. Obadia of Bertinono, a 

native of Umbria (Central Italy), who immigrated 

to Jerusalem, described the city’s Christian sects in 

a letter to his father; he listed “the Latins, Greeks, 

Jacobites, Amalekites and Assyrians.” 

 

4. Byzantine Emperor Leo V the Armenian (813-820 

A.D.) is called Amalekite, meaning Arab…”(6) 

 

COMMENTARY ON THESE FALSIFICATIONS 

The Amalekites (العمالقة) were Arabs until the 9
th
 c. 

A.D., but when the Arabs conquered Syria, Iraq and Per-

sia, out of fear of any reprisal, the Jews switched the 

identity of the Amalekites from Arab to Armenian; and 

the new “identity” of the Amalekites began to spread in 

the 10
th
 c. in the work of Josippon.(7) 

 
WERE THE ARABS AMALEKITES? 

The famous Arab historian, Ibn Khaldoun (ابن خلدون) 

wrote, “The Amalekites had kings in the Arabian Penin-
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sula. They conquered Damascus, Egypt and the north 

(Iraq).”(8) There is no mention of Armenia. 

In his book (9), Jirji Zeidan stated that the Amalekite-

Arabs were the inhabitants of northern Hijaz which is 

close to the Sinai Peninsula; and according to Ibn 

Khaldoun, the Amalekites were divided into two groups. 

The first one was from Sam (Noah’s son), and the sec-

ond Nimrod (10). Both groups were Semites. The Arme-

nians are not Semites. 

 

FOR ARMENIANS AND FOR JEWISH  

SCHOLARS BLOTTING OUT THE 

AMALEKITES HAD A SYMBOLIC MEANING 

 

In the past 

 “Now when Nerses the Great (Armenian Catholicos 

in the 4
th
 century) saw all this (the war between Persia 

and Greece), he went up to the summit of the mountain 

Npat. Lifting his hands to heaven, he kept them up in 

supplication like the first prophet Moses until the second 

Amalek was defeated.”(11) The Armenian Catholicos 

understood that blotting out the Amalekites meant to get 

rid of evil. 

Here are the points of view of Jewish scholars and com-

mentators (especially in some Hassidic literatures):  

 

* The Re’aya Mehemna section of the Zohar says that 

“Amalek is Samael (Satan).” 

 

* In Barcelona (ca.1300 A. D.), some Hassidic litera-

ture commentators consider Amalek Yetser Hara or 

evil inclination. 

 

* Rabbi Yosef Kara (France, 11
th
 century) says that          

“Exodus 17:16 which mentions a hand upon the throne of 

the Lord, meant that we are only instructed to wage war 
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against Amalek, when a king sits on the throne of God.” 

 

*Rabbi Eliezer of Metz (France, 13
th
 century) says in 

his Sefer Yere’im that the commandment to blot out the 

memory of Amalek “is incumbent on the king and not on 

the Jewish people.” 

 

* Rabbi Moshe of Coucy (France, year 1236) says in his 

Safer Mitzvot Gadol that, “This mitzvah (commandment) 

is only practiced in the days of the King Messiah after 

the conquest of the land.” 

 

Now Amalek no longer exists 

* “Amalek was wiped out in the days of King Saul.”  

(Rabbi Abraham, son of Mimonides, Egypt, 1200 A. D.) 

 

* “We are not commanded to destroy the Amalekites 

because we simply don’t know who they are.”  

(Rabbi Babad, referring to Mishnah Yadayim 4:4) 

 

* “Now there are no Amaleks in the world.” 

(Rabbi Avraham Bornstein, in 1910) 

 

CONCLUSION 

   The ideas expressed by the Jewish scholars are the best 

conclusion about not considering the Armenians as Am-

alekites. We are commanded to blot out Satan or Yetser 

Hara, not a physical people called Amalek. (12) 

 

 

Notes of PART I, Chapter 2 

 

1. History of Ghevond (8
th

 c.), Second Edition, translated by 

    Fr. Zaven Arzoumanian, Doctoral Dissertation, Burbank   

    (CA), 2007, pp. 76-77. 
2. http://www.jewish-history.com/Palestin/Jordan.html 

3. www.deainfo.nci.nih.gov/advisory/pcp/09apr.97.htm 

4. Amalek-Wikipedia. 
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 27 

5. http://www.juwishgen.org/yizkov/Radekhov/rad311.html 
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    translated by Alice Mary Talbot. See Wikipedia, article,  
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      Armenians, Translation and Commentary on the Liter-   

      ary  Sources by Robert W. Thomson, Harvard Universi-   

      ty Press, Cambridge, Massachusetts, 1978, p 297. 

12. Schechter Institute-Insight Israel, 

       www.schechter.edu/insightIsrael.aspx?ID=27 

 

 
SELECTED BIBLIOGRAPHY 

 
B. Clinton, Abraham’s curse: The Roots of Violence in Juda-

ism, Christianity and Islam, Doubleday, 2009. 

N. Chomsky, World Orders, Old and New, Columbia Univer-

sity Press, 1996. 

H. J. Ellens, The Destructive Power of Religion: Violence in 

Judaism, Christianity, and Islam, Greenwood Publishing 

Group, 2007. 

L. H. Feldman, “Remember Amalek!”: Vengeance, Zealotry, 

and Group Destruction in the Bible according to Philo, Pseu-

do-Philo, and Josephus, Hebrew Union College Press, 2004. 

Y. Sagi Nahor, in Hassidic Literature, p. 206-216. 

Schechter Institute-Insight Israel, 

 www.schechter.edu/insightIsrael.aspx?ID=27 

http://www.juwishgen.org/yizkov/Radekhov/rad311.html
http://www.schechter.edu/insightIsrael.aspx?ID=27
http://www.schechter.edu/insightIsrael.aspx?ID=27


 28 

CHAPTER 3 

WHO ARE THE ARMENIANS?  
 
Introduction 

Armenian history extends over a period of more than 

5,000 years. The origin of the Armenians, therefore, and 

the beginning of their history are enveloped in mystery. 

This is the reason why uncertainties and dead-end situa-

tions have been created about the origin of the Armeni-

ans. This uncertainty should not allow the historians to 

conclude that the Armenians were migrants who left Eu-

rope or the Balkans and came to dwell in Armenia. 

A second opinion must also be rejected, the idea that 

before the 6
th
 century B. C. the Armenians did not exist! 

They did not exist as a name, yes, but not as a people.    

The Armenians, under different names, were as old as 

humanity. Like the steel, the iron, the wood and the ce-

ment contribute to build a house, likewise, many ancient 

societies, tribes and communities (the Hayassa, Nairi, 

Subartu, the Hurrians, the Luwians and others), contrib-

uted to the formation of the Armenian people. 

What does an ethnic group mean? An ethnic group has 

a strong mental-psychological unity even if it consists of 

a number of races that have been fusing together with 

one another for many centuries. 

Today, the Armenians are a mix of the above-

mentioned peoples. Consequently, it is obvious and nat-

ural that some Armenians may look as “Nordic” as 

Germans, and others  “Mesopotanians” as Assyrians. 

The Armenian ethnic group has undergone this fusion 

during its long prehistory and history. This fusion came 

up with a strong mental-psychological unity and shaped 

the characteristics of the Armenian Language (the Ar-

menian language has many words from Hittite, Hurrian 

and Sumerian languages), of the Armenian intellect, of 

the Armenian psyche and of the Armenian physical 

structure. 
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Today, there are no more Hurrians, Hayassans, Sub-

arians, and Urartians. Many of these extinct peoples 

have fused together with one another for many centuries, 

and finally became one ethnic group which is called the 

Armenians. In other words, the Armenians are the “har-

monized product” of these great extinct ethnic groups. 

The Armenians, as a distinct people, appeared in the 

6
th
 century B. C., but in Naram-Sin time (2254-2218 B. 

C.), the name “Armenia” existed under different forms 

(Arme, Armanim, Armanum, Ar-ma-an, Armena, Arman…)  

 

 

The Different Forms of “ARMENIA”(1)  

 

1. ARMANIM  
A brief inscription in Akkadian about Naram-Sin inva-

sion on Armanim. (2)  
 
Naram-Sin was the successor and grandson of king Sargon of Akkad. 

He claimed divinity for himself and was the first to be called LU-

GAR-ANNE-MANDU (King of the Four Quarters). 

SIN in Naram-Sin is the Moon-god of the Akkadians. “Sin” in Arme-

nian means moon (loo-sin, լու-սին). 

 

2. ARMANUM 

Naram-Sin defeated king Rish-Adad of Armanum. (3) 

 

3. ARMANI 
Naram-Sin had seventeen enemy countries. The eleventh 

country is Madakina Lugar Kur Armani. (4) 

 

4. ARMANI 
Sargon I of Ashur (1980-1948 B. C.) mentioned that he 

conquered the lands of… Arrapha, Lubdi, Lallubi, Ar-

mani. (5) 
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5. ARMAN 
A record from the time of Adad-Nirani I, king of Assyria 

(1307-1275). (6), and from Tiglath-Pilaser I, king of As-

syria (1114-1076). (7) 

 

6. URME, ARME 
In Assyrian and Urartian Inscriptions. (8) 

 

7. ARMINA 
Darius the Great mentioned the land of Armina in the 

Behestun inscriptions. (9) 

 

Tribes who shaped and formed the ARMENIANS 
Biological succession means a direct physical descent 

from the forefathers of a determined group with all its 

distinctive anthropological components. 

 

Who were these groups whose biological succession 

contributed to the formation of the Armenian people? 

 

HAYASSA 
(Some of the facts are known while others are disputable.) 

* The Hayassans lived in their original dwelling places 

between the Valley of Djorokh River and the eastern 

Black Sea. In the 3
rd

 millennium B. C. they came down 

to live around Lake Van. 

 

* Hayassa spread out to the western region of the Ar-

menian Highland and turned into a strong kingdom rival-

ing Urartu. (10) This statement is disputable.  

 

* Other historians (11) disagree on the strength of 

Hayassa, and think that the descent of the Hayassans to 

the shores of Lake Van was because of the collapse of 

the Azzi-Hayassa federation in the 13
th
 century B. C., 

long before the collapse of the Hittite Empire. 
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* The Cuneiform tablets of Boghazkoy have preserved 

the names of four successive kings who ruled Hayassa. 

Despite being enemy of the Hittites, two kings married 

Hittite princesses. 

 

*After being oppressed by the Hittites, Annyash, the 

4
th
 king of Hayassa succeeded in liberating his land and 

in uniting the tribes around Lake Van.  

 

*The unification of the tribes living in Hayassa and 

around Van became the process of the genesis of the 

Armenian nation. But I. M. Diakonoff has a different 

opinion. For him, “The Armenians are successors of 

the entire ancient population of the Highland.”(12) It 

means that before Hayassa, The Armenian Highland 

encompassed the peoples and territories of the Hur-

rians, the Urartians, and the Luwians. 

 

* Hayassa did not have any specifically important cul-

tural influence on later populations of the Highland. 

 

* It is safe to say that Hayassa did not disappear, but it 

merged with its neighbors. 

 

* The Armenians call themselves Hai (Hye) after 

Haik. We are not sure if the origin of Haik, the founder 

of the Armenian nation, is from Hayassa. Etymologists 

and historians (Djahukyan, Kapantsian, and Diakonoff) 

have different interpretations. 

 

 

SUBARU / SUBARTU 
 

* Subir, in Sumerian; Shubartu, in Akkadian; Subarri, 

in Assyrian; Sber, in Ugarit. In Armenian the name is 

Subartu and Sber (Սպեր). 
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* Since Subartu may have been in the general sphere 

of influence of the Hurrians, it is possible to identify 

Subartu (Sber) with the land near Djorokh River (Great-

er Armenia). This area was famous for its gold (13). 

 

* I. J. Gelb considers the Subarians a distinct tribe 

from the Hurrians (14). But new evidence supports the 

initially suggested opinion that “under the name Subar-

ian, one must see the Hurrians.”(15) 

 

* I. M. Diakonoff states that, “The region of the Hur-

rian settlement was called sub-ir, in Sumerian or Shu-

bartu in Akkadian. The inhabitants of the region were 

designated as Subarians; in the sources from the 2
nd

 and 

the beginning of the 1
st
 millennia B. C. this is a synonym 

for the Hurrians.”(16)                                                                                                    

 

 

NAIRI 
 

* Nairi was an Assyrian name for an Armenian region 

located south of Van and around Hakkari. 

 

* There is a documented reference to Nairi in a tablet 

dated to the time of Adad-nirani (13
th
 century B. C.) The 

reference mentions the purchase of 128 horses from the 

Nairi region. 

 

* The name Nairi was equated with Nahriya known 

from Mesopotamian Hittite and Urartian sources. (17) 

 

* Around 1230 B.C., Nairi became strong enough to 

contend with both Assyria and Hatti. It was incorporated 

into Urartu during the 10th century B. C. 

 

* The names of twenty three Nairi lands were recorded 

by Teglath-Pelasar (1114-1076 B. C.) (18) 
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URARTU 

 
The Oldest Excavations 

* Specialized research on Urartology started by Archi-

bald Henri Sayce in the 1870s. 

 

* Important inscriptions were collected by Karl Sester 

in 1890-1891. 

 

* Toprakale was excavated by Belck and C. Lehmann-

Haupt in 1898-1899. 

 

* The Van fortress excavations were done by Nikolay 

Y. Marr and Iosef H. Orbelli. 

 

* Boris B. Pietrovsky excavated Karmir Blur in 1939. 

 

First Inscriptions Mentioning Urartu 

* Assyrian inscriptions of Salmanasar I (1274 B.C.). 

Urartu was one of the states of Nairi. 

 

* Urartu re-emerged in Assyrian inscriptions in the 9
th
 

century B.C. 

 

* In the trilingual Behestun inscription, carved in 521 

B. C. by the order of Darius the Great of Persia, Urartu 

is called Arminiya in Old Persian, and Harminuia in 

Elamite. 

 

Short History of Urartu 
* Urartu was a geographical land and a kingdom locat-

ed in the Armenian Highland. Urartu was as large as to-

day’s France, extended from Georgia (River Kura in the 

north), to the Taurus Mountain in the south.  
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* The kingdom of Urartu survived almost 300 years 

and was replaced by the Armenian Orontid dynasty 
(Երուանդունիներ). 

 

* Urartu expansion started under king Aramu (865-845 

B. C.), king Sarduri I (835-825 B.C.), and king Ishpuhi 

(835-815 B. C.). 

 

* Urartu captured the territory between lakes Van and 

Urmia. 

 

* Urartian king Mina (800-780 B. C.) conducted two 

successful campaigns against Assyria. 

 

* King Argishti I (783 or 780 B. C.) carried out a 

campaign against the Hittites and captured almost 

30,000 inhabitants. In 773, Argishti I warriors raided the 

country of Urmia. 
 

* In 760 B. C., the Upper Euphrates was considered as 

the western frontier of the Urartian Empire. 

 

* In 745 B.C., Sarduri II submitted Kustaspili, the king 

of Commagene. 

 

* In the 8
th
 century B. C., Urartu surpassed Assyria in 

power. “The Urartian administrative system was so per-

fect that it possibly served as the pattern for an adminis-

trative reform in Assyria as well.”(20) “The entire Ar-

menian Highland (with the exception of the kingdoms of 

Subria and Hubuskia) and a big part of central and west-

ern Transcaucasia were subject to Urartu.”(21) 

 

* In 743 B. C., the Assyrian king Teglath-Pelasar III 

routed in Commagene the coalition of Urartu. 
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* The decline of Urartu began around 713 B.C.; con-

sequently, the Assyrian king Sargon II started to retake 

Urartu. 

 

* Urartu was heavily defeated by the Cimmerians and 

the invasion of the Scythians. 

 

* In 608 B. C., a campaign was carried out against 

Urartu by Babylon. Around 590, Urartu  ceased to exist. 

 

 
The Location of Armani 

 

 

 

HURRILAND (THE HURRIANS) 
(See PART II, Chapters Five and Six) 
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PART II 

 

BIBLICAL ACCOUNTS 

 

Usually, the Bible is used in devotional 

study to gain religious insight; but when 

approached from an academic, rather 

than devotional perspective, the Bible be-

comes also an important source of infor-

mation about history in general and the 

history of the Jewish people in particular. 

It is not the intention of this book to ex-

plain how the Bible was written, re-

viewed, transmitted or interpreted. By 

considering the Hebrew Bible as a single, 

unitary document, telling the story of the 

faith and destiny of the people of Israel, 

PART II is interested in findings in the 

Bible that link the Armenians and the 

Jews. 
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CHAPTER 4 
TOGARMAH - MINNI - ASHKENAZ 
 
INTRODUCTION 

NOAH bigot JAPHETH,  

JAPHETH bigot GOMER, 

GOMER bigot ASHKENAZ, RIPHAT AND TOGARMAH  

(Gen. 10:2-3). 

Since the Torah is mainly about the “Chosen People”, 

and it is not interested in other genealogies not related to 

Israel, Genesis account stops at Togarmah. Movses 

Khorenatsi (Moses of Khoren) detailed the life and work 

of the sons and grandsons of Togarmah. He related that 

“Yapetoste, Merod, Sirar, Taklad were not but Japheth, 

Gomer, Tiras, Torgom.”  

As we see, the Armenian Yapestoste is the Biblical Ja-

pheth. Another Armenian historian called Haik Apes-

tatsin (son of Japheth).  

Japheth is considered the father of all the Indo-

European peoples. The early Greeks worshipped him as 

Iapetos or Iapetus, whom they regarded as the son of 

heaven and earth. In the ancient Sanskrit Vedas of India 

he is remembered as the Pra-Japati, the Sun and Lord of 

Creation. Japheth was known in Rome as Yupater or 

Jupiter. 

 

BEIT TOGARMAH (Ezekiel 27:24) 

Togarmah (Torgom) is the third son of Gomer, after 

Ashkenaz and Riphath. 

Togarmah: Septuagint (Ezekiel 27:24)  

Thogormah: Vulgate (Gen. 10:3) 

Torgom: Armenian (Թորգոմ)  

Tegarema: Boghazkoy inscriptions (1). It corre-

sponds to the Assyrian Til-Garimmu. In 

this regard, the city of Gurun (near the 

city of Malatia) fits the above mentioned 

locality. 
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In the latest source, the location of Togarmah is clearly 

stated: near Gilgamesh, close to Hayassa, and around 

Ishuva. (2)  So, Togarmah must have been around Gil-

gamesh, Hayassa, Harran and Ishuva. The latest location 

is near the Euphrates, around today’s Elazig, which is in 

historical Armenia. 

The root word of torg-arma is tog or thorg = people, 

and arma (e) who was a god in the Armenian pantheon.  

Thorg is mentioned in Akkadian, Assyrian, Babyloni-

an and Hittite inscriptions with different pronunciations: 

Tourgi, Torgish, Urukish, Tarkum, and Trko. He is 

Tarhu and Turuku in Urartian inscriptions. In Armenian, 

TORG ANGUEGH is the hero-god of thunder who uses 

to pick up huge rocks from the mountains, polish them 

with his nails and throw them against the enemy vessels. 

In ancient Armenia, the sons of Togarmah and the 

Armani people were called “sons of god”. This connota-

tion sounds biblical: “The sons of God saw the daughters 

of men that they were fair.” (Gen. 6:2) 

 

THE (ARMENIAN) HORSES OF  

BEIT TOGARMAH (Ezekiel 27:24) 

The Armenian language has many names for horse: 
Dzi (Ձի), Njuyk (Նժոյգ), Asb (Ասպ), Yerivar (Երի-

վար), Hovadag (Հովատակ), Madag (Մատակ), Zam-

pig (Զամբիկ), Kurig (Քուռիկ), and Mdrug (Մտրուկ).  

The horse has been one of the most useful animals for 

thousands of years. It has been in Armenia at a remote 

time. Arthur Vernon relates that, “The story of the 

horse...begins in that little corner of the ancient world 

that hovered about the Mediterranean Sea.”(3) This geo-

graphical generalization of course would include Arme-

nia. (4) It was used for transportation, hunting, fighting 

and trading. It was also well-suited for working and run-

ning.  

In this context we understand why the Armenian horse 

was important in business, and also we see the connec-
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tion between Armenia and the Bible: The Lord said: 

“...Men of Beth Togarmah exchanged work horses, war 

horses and mules for merchandise.” (Ezekiel 27:24) 

  

MINNI 

Because Minni was translated Armenia in Peshita and 

Targum, many exegetes and scholars saw in these words 

(Minni-Armenia) a close connection. A Semitic relation 

is given to this connection which is ‘Har-minia’ (the 

mountain of Minni). (5) 

According to F. Josephus, Minni were people of Ar-

menia (6) inhabiting the district near Van, west of Lake 

Urmiah (7), and adjacent to the kingdom of Ararat on 

the Araxes River. 

The Bible has one reference to Minni (Jer. 51:27). It 

corresponds to ‘Manna’ in Assyrian inscriptions (8) and 

to ‘Mana’ in the cuneiform inscriptions of Khaldi (9). 

The Prophet Ezekiel was aware of how the Minni, in 

606 B. C. took part with the Medes and the Cimmerians 

in capturing Nineveh (Assyria); therefore, he urged the 

kingdoms of Ararat, Minni and Ashkenaz to be united 

for the destruction of Babylon. 

 

ASHKENAZ AS A BROTHER OF  

TOGARMAH AND AS A TRIBE  

 

A)  Ashkenaz in the Bible  

  The only two Biblical references of Ashkenaz are in 

Genesis 10:3 and 1 Chronicles 1:6. Ashkenaz was the 

elder son of Gomer and brother of Togarmah. 

We know that in the time of Jeremiah, the Ashkenazi 

dwelt in the neighborhood of Ararat and Minni that is 

near eastern Armenia (Jer. 51:27). 

  

B)  Judaism and Ashkenazi  
  In the rabbinic literature, the kingdom of Ashkenaz was 

first associated with the Scythian (Սկիւթացի) region (10), 
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with the Slavic territories, and from the 11
th
 century on-

wards, with northern Europe and Germany (11). The 

‘Jews of Germany’ trace their origins to the indigenous 

Israelite tribes of the Middle East. These tribes could be 

from the kingdom of Ashkenaz mentioned in Jeremiah.        

  Their historical record is limited but, as we have seen 

in chapters 2 and 3, there is genetic, ethnic and cultural 

consensus that places Ashkenazi Jewish origins in the 

Middle East, and specifically in Armenia.  

 

C)  Were the Ashkenazi Armenians?  

  In the past, Armenia had been connected with Biblical 

Ashkenaz. In Jewish usage Ashkenaz is sometimes 

equated with Armenia; in addition, it sometimes covers 

neighboring Adiabene (11) and also Khazaria (12). 

 

  Only two Armenian historians (13) said that “the Ar-

menians are Ashkenazi” (Ազքանազեան). Other histori-

ans omitted this attribution (14). 

 

  The Armenians are not Ashkenazi (Ազքանազեան). 

Two brothers (Ashkenaz and Togarmah) cannot be the 

forefathers of the same people. 
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CHAPTER 5 

ABRAHAM WAS NOT A SEMITE  

HE WAS A HURRIAN - HERYA (ՀՐԵԱՅ) 
 
  The Hurrian-Armenians gave the Jews and  

  the whole world their best gift: Abraham.(J.A.) 

 
1. Introduction 

We will see in the following chapter the root of the 

name HURRIAN.  

It is important to add that, while Judaeus (Latin), 

Juhud (Russian),Yudaya (Assyrian), Yahudi (Arabic), 

Yahud (Persian), Juif (French)…are names given to the 

Jews, only the Armenians give them a different name: 

HeRYA, which means people of HUR (Hurrians). 

HeRYA = the suffix ‘ya’ in Armenian (եայ) means 

made of, like  

 . yergat (iron) - yergatya (made of iron), երկաթեայ. 

 . voski (gold) - voskya (made of gold), ոսկեայ. 

 . ardzat (silver) - ardzatya (made of silver),   
    արծաթեայ. 

 . Kristos – Kristonya (belongs to Christ) Քրիստոնեայ. 

    . hur (fire) – herya (made of fire, belongs to), Հրեայ. 

 

2. Abraham was not from UR of Southern Iraq; 

    he was from URHA in the land of the Hurrians 

 

This topic is explained in details in my book “The 

Hurro-Armenian Origins of Abraham” (1). 

UR is the key element to understand the background 

and the identity of Abraham. 

 

Here are some important points: 
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a) During the excavations in Ugarit, Nuzi, and Ala-

lakh, there were references to a city called UR which is 

located in today’s Urfa (ancient UR-URHA). In these 

excavations, many references came to light to reveal 

some aspects of life in the Near East.  

 

b) Since URHA is near Harran and the region of Har-

ran was predominantly Hurrian in the days of Abraham 

and the centuries that followed, we have to admit that 

the birthplace of Abraham was in URHA. 

 

 c) The Bible speaks about UR OF CHALDEA. The 

only mention of Chaldea in the Bible is in reference to 

the Chaldean dynasty of Babylon in Nebuchadnezzar’s 

time, almost 1,400 years later. Attributing ‘Chaldea’ to 

UR during the time of Abraham is an anachronism. It 

would be another anachronism to attribute ‘Chaldea’ to 

the time of Moses, since Moses too, knew nothing about 

it. Moses was born in 1300 B. C. The Chaldia or Chal-

dea ruled UR of Babylon in the 7
th
-6

th
 centuries. 

 

d) The Biblical “UR of Chaldea” must be “Ur of 

Khaldi”, and Khaldi was the god of the Hurrians and he 

was in a Hurrian pantheon not far from Urha. 

A question to those scholars who want to see UR in 

the city of Babylon: why did not the holy writer mention 

and say ‘Ur of Babylon’? 

 

e) The villages or towns mentioned in Genesis 11 and 

12 (Haran, Nahor, Peleg…) were located around URHA 

and not around southern UR. 

 

 f) URHA, Haran, Peleg, Nahor were small villages 

and Babylon was a great city of art and architecture, 

where architects built temples, ziggurats and palaces. 

Abraham was not a city dweller, but a tent dweller, a  

semi-nomad.”. 
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g) Abraham couldn’t have had two “fatherlands.” 

 

The Bible narrates, “Now the Lord has said to 

Abraham, go forth from your country, and from 

your relatives, and from your father’s house, to the 

land which I will show you.” (Gen. 12:1). 

From the reading of this biblical passage, we under-

stand that Abraham had to leave three entities:  

 

a) His country (the fatherland),  

 

b) His relatives (the extended family), and  

 

c) His father’s house (the house of Terah). This is the 

only place indicating the house of Terah is Haran. 

Abraham and, later on his son, grandson and rela-

tives (Laban, Sarah, Rebekah…) had to deal with 

Haran, as the place where family clan originated. 

It is more logical to accept as a birthplace and dwell-

ing place an UR, 14 kilometers outside Haran, than an 

UR that is 1,000 km away! It is easier to affiliate UR of 

the North with Haran, as one “fatherland”, than to admit 

two distant “homes” for it. 

   

3. ABRAM’s name is a Hurrian-Armenian name 

The famous mythologist Robert Grave wrote, “It 

seems that the family of the Patriarchs either belonged to 

one of the Indo-European tribes or to some other people, 

like the Hurrians, who were influenced by the Indo-

Europeans. Judging from many signs, not the least by 

the probable place of the Garden of Eden, which was in 

historic Armenia, they (the Patriarchs) were probably 

Armenians.”(2) 

This idea coming from an authority like Robert Grave, 

allows us to look at Abraham’s Hurrian-Armenian name 

and background with more. 
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There are different interpretations to explain the name 

of Abraham.  

a- The most common one is AB (father) + RAM (el-

evation). But Abram didn’t have to be a Semite to 

have this name, and we are not sure if “ram” 

means elevation. 

 

b- Another interpretation done by some Armenian et-

ymologists see “ram” as a symbol of strength and 

freedom. Although the ram is a famous animal in 

Armenia and symbolizes strength and freedom, 

this word is not Armenian or Hurrian. The Arme-

nian name for ‘ram’ is khoy (խոյ). 
 

c- The best interpretation would be the following: 

     AVR   means ‘day’, ‘day light’ in Armenian. 

     AM   means ‘full of’ and comes from Hurrian-  

      Armenian suffix, like the following Armenian  

      names: AR+AM (full of sun), KEGH+AM (full of  

      beauty), ARSH+AM (full of greatness), 

KERS+AM, VAHRAM, etc. 

      So, AVRAM, in Armenian and Hurrian means  

      “full of light”. 

 
4. “AH” in AvrAHam is a Hurrian - Armenian word 

When God spoke to Abram and stipulated the cove-

nant with him, He changed his name from Avr-am into 

Avr-ah-am. Many scholars wondered about this addi-

tional “ah” and gave different explanations. 

 

Here is our own interpretation. 

In the Armenian language, “ah” has different mean-

ings, all of them referring to greatness, divinity, fear and 

terror, and if we agree that “ah, ai, hai” have the same 

root, “ah” will have additional meaning: “almighty, high, 

and supreme”. According to H. Adjarian, etymologist 
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and philologist, “ah” is related to God (3), His fear and 

His might. 

This explanation sheds lights on the verses of Genesis 

31:42 & 53): 

 “If the God of my father, the God of Abraham, and the 

FEAR of Isaac, has not been for me, surely now you 

would have sent me away empty-handed.” (v. 42) 

 

“…So Jacob swore by the FEAR of his father Isaac” 

(v.53) 

Since the Hebrew language does not have upper and 

lower cases, and since “fear” does not have any meaning 

in this sentence (if it is taken literally), some English 

translations have “fear” with a capital “F”. 

As we have seen, “fear” is “ah” in Armenian, and it al-

so means “divine, almighty, supreme”, and these attrib-

utes are related to God. It means that God, by changing 

the name of Avr-am to Avr-ah-am, wanted to give Abra-

ham a divine seal and a divine mission. It means that 

Abraham would no longer be a Hurrian landlord or 

shepherd. From now on, Abraham would belong to God 

because, through him, God would manifest His plans. 

From Avr-am (full of light), the son of Terah is now 

Avr-ah-am (full of Almighty’s light). 

 

The Armenian word “ah” is the key to understanding 

certain difficult Biblical and extra-Biblical passages. 

Now that we know the meaning, we can understand the 

suffix word “ah” in many Jewish names: Sar-ah, Milk-

ah, Jud-ah, Mic-ah, Isai-ah, and Jeremi-ah… All of them 

are related to the Almighty God. 

 

5. ABRAHAM in Israel 
    With his father Terah, his wife Sarah and his nephew 

Lot (all of them Hurrians), Abraham left Urha for Haran. 

These two cities were socially and geographically very 

close (14 miles apart). Abraham was from Urha and his 

in-laws from Haran. On his way to Israel, Abraham 
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dwelt in Haran where his father Terah died. In Haran, 

Abraham received a second call and, with this invitation, 

a temporal-physical promise (to be a great and prosper-

ous nation) and a spiritual promise (in him all families of 

the earth will be blessed). 

Once in Canaan, Abraham built his first altar to God, 

who is One, Almighty, who speaks, reveals Himself, and 

holds out messages and promises. 

Although Abraham entered Canaan as a peaceful so-

journer and not having in mind any plan to conquer or 

occupy a land, he encountered a hostile environment. 

The Canaanites apparently did not accept him; they saw 

in him a “stranger” with belligerent goals. This is why 

Abraham made his second resting place in the harsh 

mountain country. There, he dwelt securely till famine 

drove him into richer and more cultivated land of Egypt. 

Abraham apparently was a well-known person in 

Egypt. An ordinary person would not have access to 

Pharaoh. Abraham was in Egypt when the Hyksos were 

ruling the country. The origin of the Hyksos is Hurrian, 

as I have demonstrated in my previous work. (4) 

Abraham returned from Egypt with new plans and new 

strategy. After the “incident” in Egypt, Abraham became 

more conscious of his mission. After defeating the ene-

my kings, he appeared as the leader of a small confeder-

acy of chiefs, able to push back any invader. Above all, 

he saw in every instance of his life, the God of Noah, 

Japheth and Togarmah guiding and protecting him. This 

is why he respected Melchizedek, in whom he recog-

nized one whose calling was equivalent to his own, and 

whose consecrated rank was superior.  

 

6. ABRAHAM practiced Hurrian-Armenian customs 

The important Hurrian city of Nuzi furnishes evidence 

about the legal and social structure of patriarchal society.    
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After the Nuzi tablets were deciphered and translated, 

scholars began to see parallels between Hurrian society 

and those of the society of the patriarchs. 

 

Abraham and his extended family were influenced by 

the Hurrian customs. We shall briefly see some of them. 

They will show that Abraham and his family were Hur-

rians. (5) 

 

WIFE-SISTER MARRIAGE 

 

a. Abraham’s wife passed off as “his sister”. 

  There are three stories in Genesis (20:12; 12:12; 26:7) 

about this system. 

 

b. The Hurrian custom 
 First        “Tablet of sistership of Akkulenni son of Akiya, whereby  

 he sold his sister Beltakkadummi as SISTER to Hurazzi 

 son of Ennaya.”  

 
Second “Tablet of marriage-contract of Akkulenni son of Akiya, 

 whereby he sold his sister Beltakkadummi as WIFE to 

 Hurazzi son of Ennaya.”(6) 

 

c. The Armenian custom 

  According to the Armenian tradition, which is still in 

vigueur, by becoming a wife, the Armenian girl becomes 

part of her husband’s family. She is not a sister-in-law, 

but simply a sister. She is a wife, but her family-in-law 

calls her hars-kouyr (հարս քոյր), which means bride-

sister, exactly the same way Sarah was considered by her 

husband's family. 

   

By calling his wife Sarah ‘my sister’, Abraham practiced 

a Hurrian-Armenian custom. There was no sign of infi-

delity from Abraham. 
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ADOPTION  

 

a. What does the Bible say? 

  After these things the word of the Lord came to 

Abram in a vision saying, “Do not fear Abram, I am 

a shield to you; your reward shall be very great”. 

Abram said, “Oh Lord God, what will You give me, 

since I am childless, and the heir of my house is 

Eliezer of Damascus?” And Abram said, “Since You 

have given  no offspring to me, one born in my house 

is my heir. (Gen.15:1-3) 

  Abraham needed a son; therefore, he chose the first 

option which was the fictitious system of adoption wide-

ly in use among the Hurrians. He had to adopt a son to 

pass on the property to him, and the “son” would, in ex-

change, give the adopter a “filial” gift.  

 

b. The Hurrian custom 

  “Nashwi from the household of Ar-Shenni hereby 

adopts Wullu from the household of Puhi-Shenni. In re-

turn, Wullu must provide Nashwi with food and clothing 

for as long as he lives. When Nashwi dies, Wullu shall 

inherit his land.”(7) 

  “Suriha-Ilu hereby adopts Senniha, son of Zike, from 

the household of Akkuya and gives him his land, his 

houses, and all his possessions.”(8). 

 

c. Explanation 

  As it is mentioned in the Nuzi tablet, Nashwi adopted a 

man named Wullu in order to become his heir. Wullu 

would be the legal heir unless Nashwi later had a natural 

son. 

This record explains perfectly why Abraham adopted his 

slave, Eliezer of Damascus, as a sort of ‘conditional 

heir’. 

  This custom is to be found among the Hurrians and not 

among the Semites. 
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  As many scholars think, the adopted Eliezer was not a 

slave; he was a member of Abraham’s clan. 

 

DECISION MAKER IN MARRIAGES  

THE HURRO-ARMENIAN WOMEN WERE FREE 

 

a. Explanation 

  It is difficult for westerners to understand ancient sys-

tems of marriage, since they believe that love should 

come before and be the basis of marriage. 

  Among many ancient civilizations, including the Hur-

rian, marriage gives birth to love and not necessarily 

vice versa. Therefore, the parents of the future couple 

negotiated the modality, the place, the dowry, the time… 

all the transactions related to marriage. Both the groom 

and the bride were considered ‘not mature enough’ to 

make such a decision and did not have the means to 

achieve its realization. In this regard, Hagar chose a wife 

for Ishmael (Gen. 21:21); Abraham sent a trusted servant 

to select a wife for his son whom his son had never seen 

(Gen. 24:1-4), Isaac gave Jacob instructions in this Hur-

rian custom (Gen. 28:1), and Judah selected a wife for Er 

(Gen. 38:6). Acting differently, the young man would 

cause great grief for his parents (Gen. 26:35). 

  In all these procedures, in the absence of the father, it is 

the brother who spoke on behalf of his sister. 

 

c. Biblical descriptions 

  There are two examples explaining this procedure. I 

will bring the first example and the second example is in 

Gen. 34:13-17. 

  We read in Genesis 24:29, 50, 55 the following de-

scriptions where the Hurrian-Armenian influence is ob-

vious.  

  Now Rebecca had a brother whose name was La-

ban… Then Laban and Bethuel replied, “The matter 

comes from the Lord; so we cannot speak to you bad 
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or good. Here is Rebecca before you, take her and go, 

and let her be the wife of your master’s son, as the 

Lord has spoken”…Her (Rebecca’s) brother and her 

mother said. “Let the girl stay with us a few days, say 

ten; afterwards she might go.” 

 

d. The Hurrian procedure (Nuzi) 

  “Akulleni gave his sister in marriage to a certain Hurra-

zi.”(9) 

 

e. The Hittite procedure (Boghazkoy) 

  The mother is associated with the father in disposing of 

their daughter in marriage (10). 

 

f. The Armenian procedure 

1. “(King) Tigran agreed and gave his sister Artasham in 

marriage to Ajtahak.” (11) 

2. “Artashes (king of Armenia)…gave his sister Ar-

tasham as wife to a certain Mithridates.”(12) 

3. “(Prince) Bagarat offered Arshak (king of Armenia in 

300 B. C.) gold and silver, and gave him his sister as a 

wife.”(13) 

 

g. Conclusion 

   Sarah, Rebecca, Rachel were free women in a Semitic 

conservative environment because they inherited their 

ancestral traditions. The Hurrian-Armenian woman had 

the right of inheritance; she was involved in politics and 

social events (14); she was not supposed to wear veil 

(15). The only time she had to wear it, was in the pres-

ence of a stranger, (Rebecca at the spring with her jar). 

 

DEATHBED BLESSING 

 

a. The Bible 

 “…Now may God give you the dew of heaven, and 

the fatness of the earth, and an abundance of grain 
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and new wine; may people serve you, and nations 

bow down to you; be master of our brothers, and 

may your mothers’ sons bow down to you…” (Gen. 

27:28-29). 

 

  “The blessing of your father has surpassed those of 

my ancestors who wander the outmost boundaries of 

the everlasting hills; may yours be the crown which 

rests on the head of one distinguished among his 

brothers.” (Gen 49: 25-26). 

 

  “As David’s time to die drew near, he charged Sol-

omon his son, saying, ‘I am going the way of all the 

earth. Be strong, therefore, and show yourself a man. 

Keep the charge of the Lord your God, to walk on 

His ways, to keep His statutes, and His command-

ments, His ordinances, and His testimonies…”  
(1 Kings 2:1-3). 

 

b. The Hurrian Custom (Nuzi) 

  “Tarmiya spoke thus before the judges: My father Huya 

was ill and lay in bed; then my father seized my hand 

and said to me,” My other sons, being older, have ac-

quired wives but you have not acquired a wife, so I give 

you herewith Sululi-Istar, as your wife…” 

The witnesses of Tarmiya were examined before the 

judges spoke to Sukrya and Kulahupi, “Go and take the 

oath of the gods against the witness of Tarmiya. Sukriya 

and Kulahupi shrank from the gods, so Tarmiya won in 

the lawsuit and the judges assigned the female slave 

Sululi- Istar to Tarmiya.”(16) 

 

c. Explanation 

  The deathbed pronouncement recorded in Nuzi tablets 

did not only constitute, in effect, a person’s last will and 

testament and was not only regarded binding and irrevo-

cable, but also showed that a father’s oral blessing was a 
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powerful tool for conferring and claiming privilege, and 

good enough to hold up in a court of law. 

  From this document, we understand that the father had 

uttered certain pronouncements in his deathbed. Two 

brothers went to court. The older brother was suing his 

younger brother, seeking a court injunction that would 

forbid his marriage to a certain girl. When the case came 

before the judges, the younger brother, Tarmiya, pleaded 

that, at the time of his fathers’ death, the old man has 

seized his hand and gave him Zulul-Ishtar as a wife. The 

judge decided in his favor. 

  The Nuzi document illustrates the importance of death-

bed blessings of the sort mentioned in Genesis 27. 

 

 

TRANSFERENCE OF THE BIRTHRIGHT 

 

a. The Bible 

  When Jacob had cooked stew, Esau came from the 

field and he was famished; and Esau said to Jacob, 

“Please, let me have a swallow of that red stuff there, 

for I am famished.”… But Jacob said, “First sell me 

your birthright”. Esau said, “Behold, I am about to 

die; so of what use then is the birthright to me?” And 

Jacob said, “First swear to me”; so he swore to him, 

and sold his birthright to Jacob. (Gen. 25: 29-33). 

 

Also, 

  Hosah, of the sons of Merari, had sons; Shimri the 

first… (Although he was not the firstborn, his father 

made him first) (1 Chron. 26:10). 

 

b. The Hurrian Custom (Nuzi) 

  “As in regards to my son Zirteshup, I, at first annulled 

his relationship; but now I have restored him his sonship. 

He is the elder son and a double share he shall re-

ceive…” 
(E. A. Spieser, AASOR X, 1930, No 8, p. 38). 
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c. The Hurrian Custom (Alalakh) 

  “A marriage contract from the town of Alalakh stipu-

lates that the groom shall appoint a ‘first-born’ from the 

future sons of the present bride, even though another 

wife might give birth to a son first.” 
(I. Mendelsohn, BASOR, 156, 1959, p. 38-40). 

 

d. The Armenian Procedure 

The Armenian ancient history does not relate any in-

stance where an heir sold his birthright. But from later 

historical facts and from ecclesiastical laws we can have 

some idea of how birthright transferences were carried 

out. 

  Shapouh Bagratuni relates that “three brothers - 

Derenik, Gaguig and Hamazasp – divided their land, 

Vaspurakan, into three parts. Derenik, the first born, be-

cause of his love for a licentious and disordered life, sold 

his property to his brothers.”(17) 

 

Conclusion 

  “We have pertinent illustrations in the Hurrian sources 

from Nuzi, which in turn mirror social conditions and 

customs in the patriarchal center of Harran”(18), and 

these illustrations show that “a fifteen century marriage 

from Alalakh indicates a father might disregard the law 

of primogeniture and designate the son who would be 

«the first-born».”(19) This is what happened in Canaan 

between Jacob and Esau.  

 

“HOUSEHOLD GODS” 

 

a. Introduction 

  Genesis 31 gives us a detailed narrative about “house-

hold idols”. If we consider the existence and the devel-

opment of monotheism in the life of the first three patri-

archs, the idea of households would be inconceivable, 
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obscure, and somehow in contradiction with the mono-

theistic faith of the patriarchs. 

  The customs in Nuzi and the importance of household 

idols among the ancient Armenians will explain the ex-

istence and the meaning of the teraphim (household 

idols) and their importance in pre-Israel Canaanite socie-

ty. 

 

b. The Bible 

  Then Jacob arose and put his children and his wives 

upon camels; and he drove away all his livestock and 

all his property which he has gathered in Paddam-

Aram, to go to Canaan to his father Isaac… 

  Laban caught up with Jacob… Then he said to Ja-

cob, “Now you have indeed gone away because you 

longed greatly for your father’s house; but why did 

you steak my gods? 

  Now Rachel had taken the household idols and put 

them in the camel’s saddle, and she sat on them. And 

Laban felt through the entire tent but did not find 

them (Genesis 31:34). 

 

And also, 

  Michal (King David’s wife) let David down through 

a window, and he went out and fled and escaped. 

Michal took the household idol and laid it on the bed, 

and put a quilt of goats’ hair at its head, and covered 

it with clothes (1 Sam 19:12-13). 

 

c. The Hurrian Custom 

  “If Nahwi has a son of his own, he shall divide (the 

estate) equally with Wullu, but the son of Nashwi shall 

take the gods of Wullu. However, if Nashwi does not 

have a son of his own, then Wullu shall take the gods of 

Nashwi.” 

 

d. Explanation of the Biblical and Hurrian customs 
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Rachel's theft of the household idols (teraphim), Laban's 

angry concern, and Jacob's extravagant denial, all point 

to the great importance that ancient people were attached 

to these objects. They were figurines, unusually small 

and in the shape of men. Their use in Israel continued 

into the days of the Judges and Prophets. Josephus re-

ported that, even in his day (first century A. D.), it was 

the custom “among all people in the country to have ob-

jects of worship in their house and to take them along 

when going abroad. Rachel, therefore, may have felt it 

necessary to take household deities along on her journey 

and decided to appropriate her father's idols. By doing 

this, however, she left him without proper protection - 

hence his great anger .”  

  Nuzi records indicate that teraphim were often symbols 

of property rights and family status. Their possession 

could indicate that certain privileges had been confirmed 

by transmitting the ownership of the teraphim.  

 

e. Household gods among the Armenians 

  Here are some references indicating the importance of 

the household idols among Armenians: 

 

* “Paganism started during Seroodj’s time. When a 

brave person was dying, people drew (colored) his pic-

ture to commemorate his bravery. Idols and pictures 

became common items during the time of Abraham’s 

father Terah.”(20) 

 

* “Artashes (in English Artaxerxes, king of Armenia) 

came to a place where the Araxes and Metsamor (rivers) 

join… He erected there a temple and transferred to it, 

from Bagaran, the statue of Artemis and all the ances-

tral idols.”(21) 

  

* “The (Armenian) king, in his journey from town to 

town, took with him the idols.” (22) 
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Conclusion 

  The possession of these “household idols has a great 

religious significance” (23); but I think that this incident 

is more the result of cultural, familial or tribal custom 

than of religious intentions. Whatever it is, this Biblical 

narrative recounts ancient Hurrian custom. 
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CHAPTER 6 

HURRIAN (ARMENIAN) COMMUNITIES 

IN ISRAEL. WHO BUILT JERUSALEM? 

 
1. Introduction 

The Hurrians (Khurrians or biblical Horrites) were an 

important ethnic group in the Middle East during the 2
nd

 

Millennium B.C. The first appearance of personal and 

place names comes from Mesopotamian Records of the 

late 3
rd

 Millennium. 

It is useful to state with Diakonoff that, “The historical 

situation as it had taken shape among the southern Hur-

rian society must have developed in the less advanced 

areas both of the valleys of the Upper Euphrates and the 

Armenian Highland in General.”(1) 

 

2. Archaeology and the Hurrians 

Different archaeological sites that were discovered in 

Anatolia, Syria, Egypt and northern Iraq have produced 

new insights about the Hurrians, a people previously 

known only through a few biblical references. 

A list of the most archeological sites that deal with the 

Hurrian and Hittite civilizations: 
a) Kultepe Texts (Anatolia) 

b) Tell Amarna Letters (190 miles south of Cairo, Egypt) 

c) Ortakoy (Anatolia, central Turkey) 

d) Chatal Hoyuk (Anatolia, central Turkey) 

e) Boghazkoy (Near Ankara, Turkey) 

f) Ugarit-Ras el Shamra (northwest Syria) 

g) Ebla (northwest Syria) 

h) Abou Hureyra (northern Syria) 

i) Mari-Tel el Harir (Syria-Iraq border) 

j) Nuzi (Northern Iraq) 

k) Alalakh (was located in Syria; today is in Turkey 

3. Who were the Hurrians? 

a) Etymology 

The root-word is HUR (Ur) which means fire. 
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* Many Armenian words derive from HUR:  

(HRastan [River in Armenian], HRshetch [firefighter], 

HRahrel [to rekindle, to set fire], HRgeezel [to burn down], 

HRetatsik [artillery man]…). 

 

* Like the sun, HUR also has many idioms: “HURn i 

HReghen” (very beautiful), “HURhe gnats, murhre 

menats” (the glory has gone, the weakness has remained, 

Հուրը գնաց, մուրը մնաց). 

 

* In Armenian, the mother of the fire is the sun. When 

extinguished, the fire returns to the mother = Mayramood 

(մայրամուտ). 

 

* Shmuel Yeivin recognized in “Moriah” (Gen. 22:2) a 

Hurrian name; but the explanation given by him could 

not be authentic when he tried to see in this word a Se-

mitic noun (iwri) and e demonstrative pronoun (me or 

ma) (2). The Hurrians were not Semitic race. 

  

b) The Hurrians Worshiped HUR, the Fire 

The term Armenia comes from AR the sun-god of the 

Armenians. They worshiped it because of its might and 

beauty, and attributed to it a creative power. They con-

sidered it as the origin of life (3).  

  The ancestral land of AR (Armenia) (4) became the 

land of HUR (the Hurrians), and later on, the land of the 

Hurrians became URARTU, the first Armenian king-

dom. So, ARmenia, HURriland and URartu are the same 

land and the names are for the same people, but chrono-

logically different. 

 

c) The Hurrians Were an Important Component 

of the Armenian People  
  The Hurrians were a non-Semitic, non Indo-European 

people who, in the third millennium B. C., overflowed 

from their home in the region of Lake Van, in Armenia, 
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southward and westward. This means that the Hurrians 

were native to Armenia. 

The Hurrians were peaceful settlers; this is why they 

could not survive in a belligerent area. After establishing 

themselves in Nippur (Eastern Syria), Kanesh (Cappa-

docia), Alalakh and Ugarit, and in Harran and UR (to-

day’s Urfa), they founded the state of Mitanni, which 

became a leading power controlling even Babylon. 

Going back to archaeology, I emphasize the existence 

of the Hurrians in the second millennium B.C. Two in-

scriptions authored by Hurrian Princes (2150 B. C.) were 

discovered in Samarra (Iraq). They indicate that the Hur-

rian infiltration reached the region east of the Tigris. In 

1792-1595 B. C., the evidence becomes more varied, 

reported D. J. Wiseman, and the settlement more exten-

sive. Among the old Babylonian texts from Mari, seven 

Hurrian texts dating from the beginning of the eighteen 

century B. C. were found… Hurrian names are found in 

documents from Alalakh in the far west, in Chagar Bazar 

in the north, and in Dilbat in the south” (5). 

The idea that the Armenians were Hurrians is attested 

by a host of historians (6).   

  

4. The Hurrian Presence in Israel 

After we have seen that the original home of the Hur-

rians had to be sought in the mountains of Armenia, let 

us see how they went to Israel. 

Hurrian cultural aspects in the Bible are many and var-

ied, not only when the Patriarchs lived in intimate con-

tact with the Hurrians of Harran, Ur and the Armenian 

Highland, but also with the Hurrians in Canaan. 

“There are certain linguistic traces of the actual pres-

ence of Hurrians in Canaan proper.”(7). Gary A. Rends-

burg wrote that, “There is mounting evidence supporting 

a Hurrian presence in Judea and Perhaps Samaria during 

early Israelite times… Their influence over Canaan must 

certainly have been great.”(8). 
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J. B. Bright promoted the same idea, “in The seven-

teenth and sixteenth centuries B., C., there was a tre-

mendous influx of Hurrians into all parts of the Fertile 

Crescent into the East-Tigris region, south and west 

across Upper Mesopotamia and northern Syria, and even 

as far as Palestine.”(9). 

What about the foundation of Jerusalem?  If the city of 

Jerusalem was conquered by King David (2 Sam. 5:6-

10), then it was not built by him. He entered the city in-

habited by the Jebusites, conquered and captured it. He 

must have rebuilt it, but not founded it. 

 

5. Were the Jebusites Hurrians? 

According to the Table of Nations in Genesis 10, the 

Jebusites are identified as a Canaanite tribe, which is 

listed in third place among the Canaanite groups, be-

tween the biblical Hittites and the Amorites.  

Here is some information about the Jebusites and their 

activities: 
A tribe of Canaan before the conquest of the country 

by the Hebrews (Gen. 10:16; 15:21; Ex. 3:8). When Mo-

ses brought the Jews to Israel, the Jebusites were tribes 

living on the mountain (Num. 13:20; Josh. 11:3). After 

their city was set on fire (Judg. 1:8), they dwelt with the 

children of Judah and Benjamin as strangers (Josh. 

15:63; Judg. 1:21; 19:11). They were not wholly ex-

pelled from Jerusalem by King David (2 Sam 5:6, 7). 

Solomon subjected the remnant of the Jebusites to bond 

service (1 King 9:20). In the Amarna letters, it is men-

tioned that the contemporaneous king of Jerusalem 

whose name was Abdi-Heba, was a well known Hurrian 

goddess. 

“Unless a different ethnic group occupied Jerusalem in 

this period, this implies that the Jebusites were Hurrian 

themselves, they were heavily influenced by Hurrian 

culture, or they were dominated by a Hurrian maryannu 

clan.”(10) 
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I am not sure if the etymology would help us to deter-

mine who had built the city. The only assertion comes 

from the Jebusites who lived in Jerusalem. If they were 

Hurrians, as we tried to prove, then Jerusalem was built 

by the Hurrians. The Arabic name for Jerusalem is UR-

A-SHALEEM (اورشليم) and its first part (UR) is related to 

the Hurrians, but SHALIM has to be verified if it was a 

Hurrian god. 

 

6. The Hurrian Presence and King David 

 We have seen how the Hurrians were settled in Ca-

naan. Hurrian names have been discovered at Jerusalem, 

Taanach, Hebron and elsewhere. 

Dr. Platypus analyzed the possibility of Hurrian strong 

presence in the court of David. He brought the Biblical 

names of Akish, Seraiah, Ittai, Maacah, and concluded 

that Jerusalem was apparently a Hurrian-controlled city 

before it was captured by David. (11)   
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CHAPTER 7 

THE JEWS IN ARMENIA AFTER  

THE BABYLONIAN CAPTIVITY 

 
Introduction 

The apostle James begins his Letter with these words: 

“James, a servant of God and of the Lord Jesus Christ, to 

the twelve tribes which are scattered abroad, greet-

ings.” 

The apostle Peter begins his Letter with these words: 

“Peter, an apostle of Jesus Christ, to the strangers scat-

tered throughout Pontus, Galatia, Cappadocia, Asia, 

and Bithynia…” 

The apocryphal Second Book of Maccabees says: 

“Gather together our scattered people…” (1:27) 

Who were these ‘scattered people’; when and where 

did they go? 

Upon the death of Solomon about 926 B. C., the He-

brews had become divided into two kingdoms: the 

northern ten-tribe kingdom of the house of Israel, and 

the southern two-tribe kingdom of Judah (I Kings 12). 

Then, in four invasions between 762 and 676 B. C., the 

Assyrians conquered and deported the ten tribes (Israel) 

and most of the cities of the southern kingdom (Judah). 

The ten tribes have become known as the lost tribe of 

Israel. A century later, after the campaign of the Babylo-

nian Nebuchadnezzar, the remaining people of the two 

tribes in Judah became known as Jews. 

How many Israelites went into dispersion? Hard to 

say, easy to speculate! Even in those remote days, ten-

eleven tribes forming two kingdoms would number mil-

lions! The question: How could millions of people be-

come lost without a trace? That many people had to 

show up again somewhere, if not as Israelites or Jews, 

then under other names. 

Where did they go? St. Peter had an idea about some 

of the locations of the scattered people: Pontus, Galatia, 



 71 

Cappadocia, Asia and Bithynia. If we consult archeolog-

ical data and read the works of Jewish, Greek, Armeni-

an, Georgian and Arab historians, we may add more lo-

cations such as Mesopotamia, Persia, The Fertile Cres-

cent, the shore of the Caspian Sea and Armenia. 

This book is interested in the presence of the Jews in 

Armenia. But before writing about this presence, let us 

see what happened to the Jews during the Assyrian and 

Babylonian campaigns.    

 
JEWS IN ARMENIA DURING  

THE ASSYRIAN CAPTIVITY 

The history of the Jews in Armenia probably started 

with the deportation of the Jews, 2,800 years ago by As-

syrian king Salmanasar III (858-824 B.C.).  

I said ‘probably’, because we don’t know for sure if 

the Jews were deported to Armenia. Andre Zelev drew a 

conclusion that the Jews went to Northern Assyria, and 

lodged in Musul or Urartu (1). We know that at “that 

time Assyria organized 32 campaigns, five of them were 

against the newly established Armenian kingdom of 

Urartu.”(2) Therefore, it is hard to see how Assyria 

would deport the Jews to a rival power which was 

Urartu. “There is a mention in Talmud of Samuel about 

Assyrian king Salmanasar who moved the Israelite cap-

tives to Meshesh and Meshesh is Muski, and Muski is in 

Armenia”. (3) The problem is to verify if Meshesh is 

Muski or not.   

 

3. THE BABYLONIAN CAPTIVITY 
A short description of Nebuchadnezzar and his campaign. 

* Nabopolassar was the father of Nebuchadnezzar, king 

of Babylon. He headed a successful revolt of the Baby-

lonians against Assyria, in 625 B. C. 

 

* Nebuchadnezzar defeated the Assyrians at Carchemish 

in 605 B. C. 
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* His reign is derived chiefly from the Jewish sacred 

writers (Jeremiah, Ezekiel, and Daniel). The Biblical 

information is supplemented by notices on inscribed 

bricks, and the statements of the Babylonian historian 

Berossus, who lived 250 years after Nebuchadnezzar. 

 

* After its subjection, Judah rendered tribute to the Bab-

ylonian king for three years, then revolted against Assyr-

ia (2 Kings 24:1). Nebuchadnezzar returned to Palestine, 

suppressed the revolt and made king Jehoiakim (Jeconi-

ah) servant. 

 

* After serving Nebuchadnezzar, the ruler of the Jews, 

Jehoiakim (2 Kings 24:1; Jer. 46:2; Dan. 1:1-2) revolted 

against Babylon. Nebuchadnezzar crushed him, entered 

Jerusalem, bound him in chain and carried him in a cage. 

 

* The wives, the palace servants, with all the skilful arti-

sans, every dignitary in the city and the country were 

carried into captivity (2 Kings 24:8-16; 2 Chron. 36: 9-10). 

 

* Zedekiah became Vassal king of Judea appointed by 

Nebuchadnezzar and remained loyal to him for about 

eight years. 

 

* Zedekiah, with the help of the Egyptians, revolted 

against Babylon. The ultimate result was that Jerusalem 

was again besieged and taken in 587 B. C. The Temple 

burnt and the country carried into captivity (2 Kings 24; 

25; 2 Chron. 36:5-21; Jer. 39:52).  

 

* In 582, Nebuchadnezzar warred against Moab and 

Ammon and deported several hundreds of Jews (Jer. 

52:30) (5). 

 

*  He acted on the policy of transporting the inhabitants 

of conquered countries to other parts of the empire, and 
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had thus at command much servile labor, which enabled 

him to carry out important achievements.    

                     

THE PROPHETS HAVE ASKED THE  

ARMENIAN KINGDOM FOR HELP  

AGAINST THE ENNEMIES OF ISRAEL  

  As we have mentioned, Nebuchadnezzar laid a siege to  

Jerusalem after he raided the land north of Canaan in 

597 B. C. The prophet Ezekiel was among the deported 

Jews. 

 

 The appeal of Jeremiah and Ezekiel 
  “For a nation has come up against her (Babylon) out 

of the NORTH.” (Jer. 50:3) 

  Where is the north of Babylon? Of course it was not 

Assyria because Assyria was already defeated and its 

capital, Nineveh destroyed. 

  The north would be the kingdom of Ararat, Minni and 

Ashkenaz (51:27). The prophet Jeremiah asked these 

kingdoms for help to declare war against Babylon. 

  The NORTH is mentioned in the prophecy of Ezekiel, 

too. “Gomer (was) with all its troops; Beth-Togarmah 

(Armenia) from remote parts of the NORTH with all 

its troops - many people with you.” (Ezk. 38:6) 

 

 Was Armenia against Babylon? 
  The prophecy was fulfilled, but the Armenian kingdom 

did not take part in the destruction of Babylon. It was 

beneficial for the Jews that the Armenian kingdom of 

Urartu stayed away by not taking part against king Neb-

uchadnezzar II. (See next paragraph). 

In 539 B. C. Cyrus the Persian (from the north) entered 

Babylon and terminated the Babylonian empire.  

 

THE JEWS IN ARMENIA 
Moses of Khoren (5

th
 c. A. D.) said about the presence of 

the Jews in Armenia after the Babylonian captivity:   
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  “He (the Armenian king) was called Hrach’eay be-

cause of his exceedingly shining face and flaming eyes. 

In his time they say lived Nebuchadnezzar, king of the 

Babylonians, who took the Jews captive. And they say 

that he asked Nebuchadnezzar for one of the captive He-

brew leader, Shambat by name, and brought and settled 

him in our country with great honor. From him the his-

torian says that the Bagratuni family descends, and that 

is certain.”(5) 

 

A. Important informative points 
- During the campaign of Nebuchadnezzar there was an 

Armenian kingdom (Ararat-Urartu) with an Armenian 

king by the name Hrachia (Հրաչեայ). 
 

- The captivity of the Jews is mentioned. 

 

- Friendly atmosphere existed between the two kings. 

 

- Shambat was not an ordinary Jewish slave. He was a 

well known nobleman who deserved respect and honor. 

 

- He was brought to Armenia (not in chains!) and settled 

in ‘our country’. 

   Moses of Khoren is certain that Shambat was the 

‘founder’ of the Bagratuni family in Armenia. 

 

B. Negative approach toward  

the account of Moses of Khoren  
  Some Armenian authors (6) consider the account of 

Moses of Khoren an anachronism because they think 

that the presence of the Jews in Armenia occurred during 

the reign of Tigran the Great (first century B. C.). 

(We will refute this approach in the next chapter).  

 

C. Jewish and Armenian ‘favorable’  

Reaction to the fall of Assyria 
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  We can expect favorable reaction to the fall of Assyria. 

The destruction of Jerusalem and its Temple and the re-

moval of the Israelites from Canaan had to have a cata-

strophic impact on the future of Israel as a nation. The 

defeat of Assyria was a jubilant event for the Jews. 

  The Armenians, likewise, were happy with the fall of 

Assyria. The (Armenian) kingdom of Urartu, even as an 

infant state, was powerful enough to cause some trouble 

to Assyria. It became stronger year after year especially 

when the Urartu-Hurrian wise rulers had united Nairi 

into a federation under their leadership. 

  Arame, Sarduri, Arghisti, Rusa, Menua… built fortifi-

cations and organized a powerful Urartian army that en-

abled the Armenians to occupy Northern Syria and 

threaten Assyria. 

  The relation between Urartu and Assyria was tense. 

Assyria became engaged in war against Urartu “five 

times during the course of over three hundred years all 

of them raids, not conquests.”(7) In this regard, weak-

ened Urartu had to be joyful. The Urartians experienced 

the Assyrian harsh ways of governing. They knew that 

the goal of the Assyrian army was to ravage enemy 

lands, to destroy cities and to wipe out entire communi-

ties.  

  

D. Change in policy 
  The Armenians applied the saying “The enemy of my 

enemy is my friend” to the new political-military situa-

tion in the Middle East. Urartu was replaced by the 

kingdom of Ararat (Armenia), and Assyria was de-

stroyed by Babylon.  

Before we look at this policy, it will be important to 

know the following three points: 

 

1) The Armenians are one nation with different names. 

Historical Armenia was inhabited by an indigenous pop-

ulation which developed a specific culture. This popula-
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tion was multitribal, and historians assumed that around 

the 14th-12th century B. C., a process of unification started to 

encompass all the Armenian tribes, kinglets and princes. 

This long ethnogenetic process of unification started by 

Haik (25th century B.C.), the founder of the Armenian race.  

 

2) The Armenians were not outsiders! They were orga-

nized as tribes, with different names, right after the 

Flood. 

 

3) The earliest four references to Armenia were made by 

 

* Hecataeus Miletus (c. 520 B.C.) 

* Darius the Great in his celebrated inscription of  

   Behistun (c. 520 B. C.) 

* Herodotus (c. 450 B. C.) 

* Xenophon (c. 400 B. C.) 

 

It is not attested that the Armenian king Hrach’eay 

took part in Nebuchadnezzar’s campaign against the 

Jews, and the reasons are the following: 

 

a) King Hrachia did not want to be an enemy of Nebu-

chadnezzar who destroyed Assyria, the horrible enemy 

of the Armenians. He preferred to remain neutral       

having in mind the protection of his newly established 

kingdom against the rivals from the west and the north, 

instead of engaging his army in fighting Egypt and Ju-

dea. But being neutral did not prevent him from cultivat-

ing a personal relationship with Nebuchadnezzar who 

agreed to release Shambat the Jew and give him to King 

Hrachia. 

 

b) King Hrachia did not have any interest in attacking 

Judea. The Prophet Jeremiah wished to see the Armeni-

an kingdoms of Ararat, Minni and Ashkenaz on the side 
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of Israel, but King Hrach’eay preferred not to be with or 

against Babylon, with or against Israel. 

c) Some Armenian scholars argued that Shambat must 

have been an Armenian or a Hurrian and not a Jew. They 

asked, “How could a Jew write a request-letter to Hra-

chia asking him to be free if he was not Armenian?” (8) 

   There is no mention of such a letter in Moses of Khor-

en’s account. The initiative to have Shambat in Armenia 

came from Hrachia.  

d) The inhabitants of Urartu and the kingdom of Ararat 

were aware of the presence of Jews in their cities and 

districts. When it is said that the Jews were sent to As-

syria, one must have in mind that Upper Assyria and the 

lands between Lake Van and Lake Urmiah were parts of 

Urartu. Although under the tutelage of Assyria, the 

northern part of Adiabene was part of the kingdom of  

Ararat. 

   We are not sure where Shambat came from and how 

King Hrach’eay knew him. One of the following loca-

tions could have been the dwelling place of Shambat: 

 

* NINIVEH. The Apocryphal book of Tobit or Tobias 

(1:2) spoke about Nineveh and the captivity of the Jews 

in the days of Salmanasar king of the Assyrians. So Ni-

neveh was one of the places of Jewish concentrations. 

 

* BABYLON. The Book of Esther tells the story of one 

group of Israelites of the House of Judah during the cap-

tivity in the city of Susa, about 300 miles east of Baby-

lon. This was about 480 B. C., a full century after the fall 

of Jerusalem. 

Babylon is another place of Jewish concentration.   

 

* A JEW from the LAND of the SCYTHIANS or  

   A JEW from the LAND of the CIMMERIANS. (9)  

* From a noble Jewish family in JERUSALEM. 

Note of Part III, Chapter 7 
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PART III 
 

ARMENIAN-JEWISH  

SIMILARITIES 

 

 

This chapter will study the common 

ground that exists between the Jews and 

the Armenians regarding the genetic and 

anthropologic factors and data.  

We are aware that people, in this case 

the Jews, have genetic affinity with more 

than one ethnic group, but this chapter 

will only summarize the scientific findings 

and results about the Armenian Jewish 

connections elaborated by experts in ge-

netics and anthropology. 
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CHAPTER 8 

SIMILARITIES 

 
THE DNA FACTOR 
 

DNA (short for deoxyribonucleic acid) is a nucleic ac-

id that is the main constituent of the chromosomes of all 

organisms. 

DNA is self-replicating, plays a central role in protein 

synthesis, and is responsible for the transmission of he-

reditary characteristics from parents to offspring. 

In comparison with data available, Jews are to be more 

closely related to groups in the north of the Fertile Cres-

cent, especially to the Kurds and to the Armenians. And 

all relevant Y-DNA studies have concluded that the ma-

jority of the paternal genetic heritage among Ashkenazi 

is similar to those found dominating Middle Eastern 

populations, and probably generated them. 

 

Personal note: We must bear in mind two points:  

1. If the variant form of the gene found in Iraqi Jews, 

Kurdish Jews and Armenians, in the following reports, 

Armenia must be well defined as part of the Middle East.  

 

2. We cannot identify the northern part of the Fertile 

Crescent with the Middle East. The northern part of the 

Fertile Crescent is a specific part of the Middle East.  

 

Here are the findings of some prominent scientists: 

 

ERAN ELHAIK 

In “Genome Biology and Evolution,” he has found that 

Ashkenazi Jews’ roots lie in the Caucasus (Georgia, 

Armenia, JA), not in the Middle East (Lebanon, Syria, 

Palestine, Jordan). He used some of the same statistical 

test as Doron Behar (1) and compared “genetic signa-
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tures” found in Jewish populations with those of mod-

ern-day Armenians and Georgians. 

 

NICHOLAS WADE 

“Ashkenazi and Sephardic Jews have roughly 30% Eu-

ropean ancestry, with most of the rest from the Middle 

East.” (2) 

 

MICHAEL HAMMER 

In 2000, M. Hammer conducted a study on 1,370 men 

and definitively established that part of the paternal gene 

pool of Jewish communities in Europe, North Africa and 

Middle East came from a common Middle East ancestral 

population. (3) 

 

ALMUT NEBEL &  
D. Filon, B. Brinkmann, P. Majumder, M. Faerman, A. Oppenheim. 

“Jews are more genetically similar to groups in the 

northern Fertile Crescent than the Arabs.”(4)  

 

LEVON YEPISKOPOSYAN 

“The Cohen Modal Haplotype (CMH) is not only 

found among Sephardic and Ashkenazi Jews, but also 

among Armenians (5) and Iraqi Kurds.”(5) 

 

ANTHROPOLOGY/ARMENOID 
 

The Hurrians are the only people who have preserved 

the well-known Armenoid form of the ancient Hittite 

Crania. 

Physical anthropologists admit that the quintessence of 

Sumerian brachycephaly (characteristics of a wide head), 

is to be found in the Armenians.  

As the Biblical flood subsided, Noah’s Ark landed at 

Mount Ararat in the southern part of the Caucasus. Biol-

ogists began to give the name Caucasoid to all the races 

that lived in that area. 



 83 

The similarities between Sumerian and Armenian 

skulls and faces allowed anthropologists, biologists and 

phrenologists to give, instead of Caucasoid, a new name, 

Armenoid. 

What are these anthropological similarities? 

Before displaying the similarities, it is important to 

note the following approach: it was accepted that much 

of ancient sculpture was modeled on a human type with 

specific facial features, and what is more striking, the 

special shape of the skull. And these cranial and facial 

traits were seen frequently among Armenians. 

Johann Friederich Blumenbach (1752-1840), in his 

doctoral dissertation (De Generis Humani Varietati 

Natura), focused on that part of the world (Armenian 

plateau) and claimed that the living people of that region 

comprised “the most beautiful form of the skull.” 

 

The Armenoid race (Armenians and ancient Sumeri- 

ans) has: 

. Medium stature 

. Sturdy body built 

. Elevated skull 

. A round, brachycephalic (wide) head shape with a  

  straight backing (planocciput, flat back) 

. High cheekbones and sloping forehead 

. Long and high-vaulted face with abundant facial hair 

. Straight and narrow curved aquiline nose 

. Moderately thick lips 

. Narrow eye opening but big and dark eyes. 

 

ARE THE JEWS ARMENOID? 

   Boris Moisheson has thoroughly and openly discussed 

this matter in his book (6). We will summarize his ideas. 
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Jew (left) and  

Armenian (right)  

by James Tissot,  

1880’s 

 Brooklyn Museum 

Armenian priest  

in Jerusalem  

Circa 1900 

Jew in Armenia 

Circa 1900 
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* The Israeli Chalcolithic civilization started at the 

middle of the 6
th
 millennium B. C. and was founded by 

people who came from distant countries, archaeological-

ly most probably from Pre-Armenia – Eastern Cilicia. 

 

* The Armenoid anthropological type is identical with 

“Jewish type”. The nation of Israel was an Armenoid 

ethnic group. 

 

* The earliest Armenoids, discovered in ancient graves 

by modern archaeology, are people of the Ghassul-

Beersheba culture. They reveal the existence of an ethnic 

group that lived two thousand years before the age of 

Abraham. 

 

* We can discern three types of Ghassul-Beersheba 

traces “after the Flood”: 

1. Ceramic evidence.  

2. Metallurgical art. 

3. Armenoid sculpture. 

 

ARE THE JEWS SEMITES? 
Can we say that the inhabitants of Senegal, Congo or 

Mali are French because they speak French? No! The 

same way the Jews are not Semitic because they speak a 

Semitic language. 

 

Only in linguistics and  in ethnology, Semitic (from 

the Biblical "Shem", Hebrew: שם , translated as "name", 

Arabic:  ّسامي ) was first used to refer to a language family 

of largely Middle Eastern origin, now called the Semitic 

languages.  
 

We have seen how historically, ethnically and biologi-

cally the Jews are related to the Hurrians and the Hur-

rians were an Armenoid or proto-Armenian race. 

http://en.wikipedia.org/wiki/Linguistics
http://en.wikipedia.org/wiki/Ethnology
http://en.wikipedia.org/wiki/Bible
http://en.wikipedia.org/wiki/Shem
http://en.wikipedia.org/wiki/Hebrew_language
http://en.wikipedia.org/wiki/Arabic_language
http://en.wikipedia.org/wiki/Language_family
http://en.wikipedia.org/wiki/Middle_East
http://en.wikipedia.org/wiki/Semitic_languages
http://en.wikipedia.org/wiki/Semitic_languages
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Was Abraham a Semite? Abraham was a Semite the 

same way Murphy is an Irish, because his father, grand-

father or ancestor had the same last name. The name 

Murpht does not make him a race or a people. Although 

he is not Kennedy or Paterson, Murphy is still an Irish. 

The same holds out for Abraham. Although he is the 

descendent of Shem, we should not forget that he is from 

the same distant family of Shem, Ham and Japheth. 

It has to be known that in the ancient world, the con-

cept of a “nation” or “race” did not exist. In the land of 

the Hurrians different tribes, clans, and families lived 

together. Abraham’s clan, who descended from Shem, 

lived in Hurriland, an area which encompassed many 

families, especially those springing from the descendents 

of Shem and Japheth. As a member of a larger clan, 

Abraham was a Hurrian and, as a member of a family 

within the Hurrian people, he has to be considered a Se-

mite.  

Going to Canaan, Abraham did not lose his identity as 

Hurrian; otherwise he would not consider himself a 

“stranger” (Gen. 23:4). The Semitization of Abraham 

comes from the city of Ur of Chaldea, but Abraham was 

not from Ur of Chaldea.  Chaldea did not exist in Abra-

ham’s time. The Chaldeans came 800 years later. Abra-

ham was, as we have seen in Chapter 6, from Ur of the 

Khaldis, a prominent center of the Hurrians. 

   

Jewish-Armenian Common Characteristics 

- Both have creative abilities. 

- Both are religious minorities in the Middle East. 

- Both are merchant- based societies. 

- Both have been the victims of the 20
th
 century geno- 

   cide. 

- Both have larger population groups living in the dias- 

  pora than in the homeland. 
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- Both have been prosperous ethnic groups in the Otto-

man Empire and in pre-Mullah Iran. 

- Both try to be self-sufficient and not to be a burden on   

  any country. 

- Both have sacred mountains as symbols of their peo- 

  ple: Mount Zion for the Jews and Mount Ararat for the  

  Armenians. 

- Both have deep reverence for the Church and for the   

  Synagogue. 
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PART IV: 
 

HISTORICAL DATA  

AND FACTS 
 

 

   The historic connection between the 

Armenian people and Israel goes back to 

the days of Assyria and Babylon. 

   At one time, Armenia and Palestine 

were part of the same empire. 
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CHAPTER 9 

JEWISH SETTLEMENTS 

IN ARMENIA AFTER  

THE BABYLONIAN CAPTIVITY 
 

1. GO TO ARMENIA! 

“God said, if I let them (the Jews) pass through the 

deserts, they will die of starvation. Therefore I lead them 

by the road of Armenia, where they will find cities and 

fortress and plenty of provisions.” 

Midrashim (Lam. R. i. 14)   & Cant. R. Amsterdam, Ed. 

 

The Midrash (im) on Lamentations belongs to the old-

est works of the Midrashic literature. It is a collection of 

poems related to the destruction of the Temple. 

After many misadventures, the Hebrew will enjoy a 

better life, not in a desert but in cities and fortresses, in 

order not to starve but to get plenty of provisions. The 

Midrash had indicated such a place. It was not Egypt, 

Assyria, or somewhere in the ‘Fertile Crescent”, but in 

Armenia. 

Here are the phases of Jewish settlements described by 

R. W. Thomson (1). Speaking of Moses of Khoren’s 

approach regarding these settlements, Thomson says,     

“He (Moses of Khoren) tells of Tigran’s many Jewish 

captives taken from Palestine who were then settled in 

Armavir (II, 14 &16). A later colony was settled in Van 

at the time of Hyrcanus’ captivity (II, 19). According to 

Moses of Khoren, the Jews from Armavir were moved to 

Eruantashat (Երուանդաշատ), the new capital of King 

Eruand (II, 39). Then when Artashes became king, he 

built another new capital, Artashat; once again the Jew-

ish captives were moved (II, 49). In II, 65 Moses of 

Khoren makes reference to the Jewish settlement at 

Vagharshapat (Վաղարշապատ) by Tigran II. 

 The Jewish colonies in the towns of Van, Artashat, 

and Vagharshapat are mentioned again in III, 35.”   
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2. JEWISH COMMUNITIES WHO  

LIVED IN ARMENIAN CITIES 

(Many Jewish settlements existed in Armenia. I will 

write about the most important locations). 

 

ARMAVIR 

 

 Armavir is a city and an urban community located in the 

western part of Armenia. It is the capital of the Armavir 

Province. It was called Sardarapat, then Hoktemberyan 

and now Armavir. Armavir was inhabited from the 6th-

5th millennium B.C. onwards. “Aramayis (grandson of 

Haik - J. A.) built his habitation on a hill by the bank of 

the river and labeled it after his own name Armavir.”(2) 

Vagharshak the Parthian (king of Armenia) settled in 

Armavir c. 149 B. C. 

The Jews in Armavir 

“The (Armenian) King built a temple in Armavir and 

erected statues of the sun, the moon and of his own an-

cestors. He begged with forceful words the Jew Shampat 

Bagarat, who was an aspet (knight), to abandon his Ju-

daic law and worship idols. But he refused, and King 

Vagharshak (Վաղարշակ) let him follow his own 

will.”(3) 

Vagharshak “Compensated the powerful and wise 

man, Shambat Bagarat, who was a Jew, by giving him 

and his family the right to be his coronants (թագադիր) 
of the Arshacids (Արշակունիք), and for his descendents 

to be called Bagraduni (Բագրատունի), who later on 

founded the Bagraduni dynasty.(4)  

Moses of Khoren also relates that when King Tigran II 

(90-36 B.C.), wanted to take revenge on Queen Cleopat-
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ra of Egypt, sent an expedition to Palestine, he carried a 

great number of Jews into captivity, and settled them in 

Armavir and in Vardges (5). Moses goes on to state that, 

later, Jews were transferred from Armavir to Yervan-

dashat; and under King Artashes I, were again trans-

ferred to the new capital Artashat. When King Shabouh 

(Sapor) II of Persia invaded Armenia (360-370 A.D.), he 

led away from Artashat 30,000 Armenian and 9,000 

Jewish families; the latter brought by King Tigran II 

from Palestine, and then completely destroyed the city. 

VAN 

“Van in this world; Paradise in the Next” 
 

Van is the oldest capital of Armenia. 

Its ancient name is Tushpa. Van became the capital of 

the Armenian Urartian kingdom in the 9
th
 century B. C. 

Here Urartian cuneiform inscriptions have been found 

dating to the 8
th
 and 7

th
 centuries B. C. 

The name ‘Van’ comes from Urartian Biaina. 

The Roman Historian Josephus wrote that Judean Jews 

were taken by the Armenian king Artavasd II (55-34 B. 

C.) and resettled in the Van region of Armenia, some 

years after Tigran’s resettlement. A Jewish presence in 

Van persisted for many centuries. 

The Armenian historian Thomas Artsruni (10th c.) men-

tions the deportation from Van and other cities of both 

Armenians and Jews. (6) 

  

How many Jews lived in Van? 

Vital Cuinet (c.1890) wrote that 5,000 Jews lived in 

Van (7). Justin McCarthy gives the figure of 1,798 (8).     

It is hard to tell how many Jews crossed the Ottoman 

border and reached Armenia with the Russian Army dur-

ing the World War I, and how many were massacred. 

 

AGOULIS (in NAKHICHEVAN) 
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Agoulis is a village in Southern Nakhichevan, north of 

the Araxis River. Raffi, the famous Armenian writer, 

wrote in 1879,  “The houses are neat and clean… The 

people  well off and educated.” 

The people of Agoulis called themselves “Zogs”. They 

were Armenians of Jewish origin. (See chapter 10) 

Nakhichevan has fascinating tales related to the Bible 

and first century Christianity in Armenia. 

1) Nakhichevan means “first place of descent”, at-

tributed to Noah who came down from the Ark and lived 

in Nakhichevan. 

2) The burial place of Noyemzar, who was the wife of 

Noah, is in Nakhichevan. The tomb is destroyed.  

3) According to the Armenian-Christian tradition, St. 

Thaddeus, one of Christ’s disciples, dwelled one night in 

a cave. In the morning, he saw a beautiful sunrise and 

exclaimed “Agn loys!” (What a beautiful light). Agoulis, 

the name of the village is derived from this exclamation. 

4) According to the same tradition, the Apostle St. 

Thomas came also to Nakhichevan. A beautiful cathe-

dral, now in ruins, was erected in his name. 
(For more details, see the next chapter). 

 

VARTKESAVAN 

“A large Jewish population was settled in Armenia 

from the first century B. C. One of the cities became an 

important commercial center.”(9) Moses of Khoren re-

lated that “An entire colony of Jews was settled by King 

Vagharsh.”(10) 

 

VAGHARSHAPAT/DVIN 

Jacob Neusner wrote that a large Jewish population 

existed in the central Armenian city of Vagharshapat. 

(11) 

Here is a list prepared by Arthur Hagopian (12), re-

garding the Jewish families who were deported to Ar-

menian cities from Persia: 
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Destination    Number of Jewish families 

 
Artashat       9,000 

Vagharshapat    16,000 

Yervandashat    30,000 

Sarehavan      8,000 

Zarishat     14,000 

Van     18,000 

 

Three considerations:  

a- Many of these families went back to Persia or emi-

grated to Russia and Europe. 

b- Many cities in Nakhichvan and Siunik are not men-

tioned in the list.  

 c-These figures could be exaggerated, but they give an 

idea of the large Jewish  presence in Armenia.  
 

3. JEWS IN ARMENIA IN THE 4TH CENTURY A. D. 

Faustus of Byzantium (5
th 

c. Armenian historian) de-

scribes the invasion of the Persians in the time of King 

Sapor II (Shapouh) and gives the following numbers of 

removed Jewish and Armenian families from the Arme-

nian cities to Persia: 
 

From          Armenians        Jews 

 
Artashat          40,000        9,000 

Yervandashat         20,000      30,000 

Zeragavan           5,000        8,000 

Zarishat          14,000      10,000 

Van            5,000        8,000 

Nakhichevan           2,000      16,000 

 

    As we have previously said, these figures could be 

exaggerated, but they give an idea of the large Jewish 

presence in different localities in Armenia. 

Itzhak Ben-Zvi speculated that Jews from Adiabene, a 

part of northern Mesopotamia (south of Lake Van), that 
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was ruled by Jewish kings during part of the first century 

A. D., may have resettled in Armenia.   
 

4. TIGRAN II AND THE JEWISH ‘SLAVES’ 

Many Armenian Historians (13) speak about the cap-

tivity of the Jews. Moses of Khoren tells that Tigran the 

Great brought many Jewish slaves from Palestine and 

settled them in Armenia. 

M. Chahine is not sure about this account. He wrote, 

“In fact there is no evidence that Tigran, in accordance 

with the traditions set by his predecessors, had any ambi-

tions south of the Taurus (mountains).”(14) Why not? 

Did every ruler who wanted to conquer a land have a 

traditional accord or a mandate from his predecessors to 

do so?  

Here is what Moses of Khoren said, “Immediately 

therefore, he (Tigran) attacked Palestine to seek venge-

ance from Cleopatra (daughter) of Ptolemy for the crime 

of her son Dionysius against his own father. He took 

many captives from among the Jews and besieged the 

city of Ptolemais (15). In another invasion, the Armenian 

historian mentioned another event: Tigran took addition-

al Jews from Samaria and settled them in Van (16). 

We should be careful in understanding the meaning of 

slavery. I am sure that when Tigran II took many Jews 

captive (in the original version is keri (գերի) slave in 

Armenian), he did not take them as property to be 

bought and sold or forced to work. It is true that slav-

ery was institutionally recognized by many ancient 

societies and existed in many cultures, but Tigran II 

did not have them as prisoners of war or in bondage. 

For the Armenian king, the Jews were a source of 

manpower. Therefore, Tigran II settled the Jewish 

communities in different Armenian cities to build pal-

aces, aqueducts and fortresses, and above all, to pro-

mote commerce and business. 
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Tigran II was aware of the ‘Silk Road’ and of the im-

portance of the silk industry in Persia and Syria; and 

the Armenians were silk suppliers who needed work-

ers for their factories. In this regard, I give just an ex-

ample: 

The earliest Christian apostles to Edessa (Urfa) and 

elsewhere were originally Jewish silk merchants. It 

was not a surprise to see the Zoks of Nakhichevan 

who were Armenians of Jewish origin (see chapter 10 
of this book), having many silk factories in Agoulis 

(southern Nakhichevan). Araskhanian, Beklarian, Me-

lik Adamian, Tateossian, Kalantarian and many other 

families were involved in sericulture (շերամաբուծութիւն) 

and silk manufacturing (Մետաքսագործութիւն). In 1870, 

Papazian had 100 workers in his silk trade. (17) 

These facts allow me to say that the Jews found in 

Armenia a prosperous field for their business, and the 

Armenians found in the Jews business minded people 

and clever merchants.   
   

5. JEWISH BACKGROUND 

OF THE BAGRATOUNI 

Faustus Buzand (of Byzantium) is known to be the his-

toriographer of the Mamikonians and Moses of Khoren 

the historiographer of the Bagratides or Bagradunis. 

Moses of Khoren recorded very carefully the role the 

members of this great family played in Armenian histo-

ry. 

The Bagratunis were ethnic Jews. This information 

was given to Moses Khoren by Sahak Bagratuni, a 

prominent prince who lived in the 5
th
 century A. D. 

 

Here are some details: 
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* Vagharshag, the king of Armenia built a temple for 

the Sun, the Moon and his ancestors. He urged Bagarat 

to abandon Judaism and to worship the idols. 

 

* Under king Arshag, two of the sons of prince 

Bagarat were slain because they refused to worship the 

idols. They were followers of Anan and Yeghiazar 

(leaders or Rabbi). 

 

* The Bagratunis agreed: 

a) Not to circumcise their children; 

b) To go to war; 

c) To hunt during Saturdays. 

 

* King Arshag instructed the Armenian princes not to 

marry Bagratuni girls. 

 

* Despite these restrictions, the Bagratunis categori-

cally refused to offer sacrifices to the idols. 

 

* During the reign of Tigran II (first c. B C.) there 

were more repressions against the Jews. Ashot had his 

tongue cut. The king removed the Jewish family from 

the army as a punishment.  

 

*  The Bagratunis agreed: 

a) To eat from the meat of the sacrificed animals; 

b) To eat pork. 

 

* Despite these restrictions, the Bagratunis categori-

cally refused to offer sacrifices to the idols. 

 

*With the Christianization of Armenia, the Bagratunis 

abandoned their Jewish faith and adopted Christianity. 

 

* In 885 A. D., the Bagratuni kingdom was established 

in Ani, the capital of Armenia. 
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6. YEGHEKIS (13rh-14
th

 c.) 
(See Chapter 11)  

 

7. WHAT LANGUAGE DID THE  

JEWS SPEAK IN ARMENIA? 

 

Etymologist Hratchia Adjarian was convinced that the 

Jews in Armenia spoke the Aramaic-Assyrian language, 

and the Hebrew language had no influence on the Arme-

nian language and disappeared in Armenia (18). 

This statement does not have any supportive fact. The 

Jews came to Armenia with their religious leaders who 

were the defenders of their Torah, customs, culture and 

language.  If they had lost their mother tongue and 

adopted a foreign language, this new language would 

have been the Armenian and not the Aramaic-Assyrian 

language.   
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4.  op. cit, II, 3. 
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CHAPTER 10  

THE ARMENIAN ZOKS  

THE SUBBOTNIKS AND THE KHAZARS 
 

T H E     Z O K S 

 

According to Nicholas Yakovlevich Marr (1865-1934), 

the Zoks were originally from Southern Russia. They 

descended to the Caucasus in the 8
th
-7

th
 c. B.C.).  

This statement is disputed by many scholars.  

There are three approaches to be considered: 

a. The Benjaminites are assumed to be the founders 

of Armenian Jewry in the time of Judges (Judg. 

19-21).  

b. The Zoks were deported to Armenia during the 

Babylonian Captivity. 

c. They were brought to Armenia by Tigran II the 

Great, in the first century B. C.  

Anyway, the Zoks were a group of Armenians of Jew-

ish origin living in the territory of Armenia and later 

converted to Christianity. 

 Today, they consider themselves to be Armenians and 

their point of view is also shared by the Jewish world. 

They were known as “the Armenian Jews”. (1) They had 

their own dialect which was “spoken in many villages of 

Nakhichevan, mainly in Agoulis, Tamaguert, and De-

gha.”(2) They were forced to leave Agoulis and went to 

Georgia, Armenia and Russia. They had their own 

newspaper in Tiflis (Tibilisi) where they built a theater 

and established organizations. 

The province of Siunik was the homeland of the Zoks. 

After Stepanos Orbelian (3), Fr. Ghevond Alishan (4) 

wrote in detail the history of the province of Siunik. It is 

not known why the Mechitarist father did not  mention 

the existence of any Jewish community in this province. 

He wrote about a tribe called ‘Zok’ without mentioning 

its Jewish origin. 
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The following references regarding the Zoks (Zogs) in 

the province of Siunik and in Nakhichevan are taken 

from Father Alishan’s book. 

On page 74: “There is a mention of Sotkk as a district 

in a valley bearing the same name. The inhabitants call 

themselves SOTK. The district has 120 non-Christian 

families (aylazk). The district has a church built on a 

hill.” 

   On page 314: “Instead of SOTK, the name is SOK, 

people living in Nakhichevan. The name of the district is 

Agoulis. The inhabitants call themselves ZOK. They 

have a different dialect and they are involved in busi-

ness.” 

On page 324: “The article is about Agoulis whose in-

habitants are called ZOG. As we see, there is no refer-

ence to the Jewish origin of the Zoks.” 

  

 We know that in Ghapan, Nakhichevan and other vil-

lages, there were some isolated groups of Jews in Arme-

nia until the thirteen and fourteen centuries. The de-

scendants of the so-called “Tigra Novie” Jews are re-

ferred to as the “Zoks”. The expression “Tigra Novie” 

could indicate that the Zoks were the descendents of the 

Jews who were taken to Armenia by Tigran the Great. 

One important issue is to be seen and studied: Why in 

1910-1920, only the Zok dialect speaking Armenians 

were deported to Armenia, Russia and Georgia and the 

non- Zok Armenians remained in Nakhichevan? Their 

Jewish background could be the reason and the answer. 

Usually, deportations that occurred in history were based 

on religion or ethnicity, and not on language. 

 

T H E     S U B B O T N I K S 

(Some informative data) 

 

* The name Subbotnik is driven from the observance 

of the Sabbath (Subbota in Russian). 
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* The Subbotniks are a community of rural residents 

living in Sevan (Armenia), north of Yerevan. 

 

* According to Frank Braun (5), they were 23 elderly 

Subbotniks in Sevan, in 2001. In 2006, their number was 

13 (6). 

 

* They love Armenia and they want to stay there. “I 

was born here, said Nasha Cattan, and I most likely die 

here. Where else can we go? This is our homeland. We 

love our homeland. We love Armenia.” (7) 

 

* They were the most prominent survivors of the “Ju-

daizers” who criticized the Russian Orthodox Church 

and left the Christian faith for Judaism. The Russian 

czars, who considered themselves as defenders of Or-

thodox Christianity, persecuted and exiled them. They 

came to Sevan 250 years ago. 

 

* Their precise origins are unknown and obscure. Even 

the Subbotniks are ignorant about the history of their 

ancestors. The only thing they know is that they are 

Subbotniks living in Armenia. 

 

* Before the 1930s, they worshiped YAHWEH in a 

small synagogue, now a grocery store. The synagogue 

was confiscated by the Communist regime. 

 

* On Saturdays, they come together to sing some Jew-

ish religious hymns. 

* There were 2,000 Subbotniks living in Sevan in the 

1930s. The Communist authorities restricted their free-

dom of religion. The Soviet repression, combined with 

Armenia’s difficult economic condition in the 1990s, 

reduced their number. 



 104 

* They managed to survive because of the Armenian 

office of Hased Avraham and the contributions of the 

American Jewish Joint Distribution Committee. 

 

* They still possess an old cemetery. 

 

* They do not know what part of Russia their ances-

tors came from or what prompted them to convert to Ju-

daism. They do not know why their forefathers came to 

Armenia. Were they forced to come to Armenia or not? 

Anyway, they like Armenia and the Armenian hospitali-

ty.  

 

* They speak Russian and Armenian. The little He-

brew they know is due to the Torah memorized verses 

and from religious mournful hymns and melodies. To-

day, the Subbotniks recite the Torah from a written 

prayer book in the Russian language. The last Subbotnik 

who could read Hebrew died in the 1960s. They did not 

have schools, seminaries, newspapers and libraries, to 

keep their tradition alive. 

 

* They celebrate all the Jewish holidays in full. They 

pay a symbolic monthly due. They reject the Talmud. 

 

* They keep themselves as organized as they can. 

They are in touch with their sons and daughters who are 

abroad. They discourage mixed marriages. 

 

 

T H E     K H A Z A R S 
(Suggestive opinions regarding the origin of the Khazars). 

* Some historians believe that the Jews of the Caucasus 

introduced Judaism into the kingdom of the Khazars in 

the eight century A. D. (8). 
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* In Persia, in 455 A. D., Armenian and Persian Jews 

were persecuted and moved to what later became the 

Khazar territory. (9)   

* The Armenian Historian Movses Gaghanghatvatsi (7
th
 

century A. D.) wrote that the Jews in the East Caucasus 

were from the city of Bardav. (10) 

* The Khazars were ‘Mountain Jews’ who accepted Ju-

daism. (11) 

* The ‘Mountain Jews’ and Ashkenazi Jews are ances-

trally related due to their common partial Israelite roots; 

but not every scholar agrees that the ‘Mountain Jews’ are 

the Jews of Khazaria. 

* Talmudic names were widely used among the Khazars. 

* The first Khazar king who accepted Judaism had a 

wife named Serax. The name Serax was frequently 

found among the ‘Mountain Jews’. 

 
DESCRIPTIONS FROM AUTHORITAVE ENCYCLOPEDIAS 

 

ACADEMIC AMERICAN ENCYCLOPEDIA (vol. 12) 
“The Khazars, a Turkic people, created a commercial and 

political empire that dominated substantial parts of South 

Russia during much of the 7
th
 through 10

th
 centuries. During 

the 8
th

 century, the Khazars’  aristocracy and the kagan (king) 

converted to Judaism.” 

 

THE NEW ENCYCLOPEDIA BRITANNICA (vol. 6) 
“Khazar, member of a confederation of Turkic-speaking tribes 

that in the late 6
th

  century A. D. established a major commer-

cial empire covering the southeastern section of modern Eu-

ropean Russia…But the most striking characteristic of the 

Khazar was the apparent adoption of Judaism by the Khagan 

and the greater part of the ruling class in about 740 A. D. …” 

 

COLLIER’S ENCYCLOPEDIA (vol. 14) 
“Khazars, a semi-nomadic tribe of Turkish or Tatar origin… 

In the 8
th

 century Khagan Bulan decided in favor of the Jews 

and accepted Judaism for himself and for his people…” 
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NEW CATHOLIC ENCYCLOPEDIA (vol. 8) 
 “The Khazars were an ethnic group belonging to the Turkic 

peoples who had settled in the region between the Caucasus 

and the lower Volga and Don Rivers...They became acquaint-

ed with Judaism from the numerous Jews who lived in Crimea 

and along the Bosphorus. When the Byzantine Emperor, Leo 

the I persecuted the Jews in A. D. 723, many Jews found ref-

uge in the Khazar kingdom…The king of the Khazars and 

many of the nobility accepted the Jewish faith.” 

 

Conclusion 

The Khazars were of Turkish origin and had nothing to 

do with the Armenians. They went to the south eastern 

part of the Caucasus and accepted Judaism. They met 

persecuted Jews from Armenia and Persia and lived to-

gether until their conversion to Islam. Armenia was a 

passageway to continue their journey to Derbend and the 

shore of the Caspian Sea. 
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CHAPTER 11 

JEWISH CEMETERY IN YEGHEKIS  

 
Introduction 

In 1996, several Jewish tombstones were found in 

Yeghekis (Eghegiz, Eghegis), an Armenian village in the 

historical district-province of Vayots Dzor, south-east of 

Yerevan, the capital city of present Armenia. 

It was an unexpected and remarkable archaeological 

discovery of Jewish-Armenian significance by Abraham 

Mkrtchian, the bishop of Siunik, who came upon a num-

ber of large inscribed tombstones in a forest near the 

River Yeghekis. 

 

 
 

 
 

In 1996, Bishop Abraham was looking for a clean wa-

ter to serve the Siranoush camp that was built in Her-

mon, not far from Yeghekis. He went there to look at a 

natural spring, just across the river Yeghekis. He noticed 

gravestones that had neither Armenian inscriptions nor 

crosses.  

His first reaction was disbelief. He was surprised. A 

non-Armenian grave in a remote area! He decided to 

Jewish inscription with Jewish-Armenian dec-

oration (rosette, a symbol of eternal life). 
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investigate. He explored the area and found several more 

stones bearing unusual inscriptions. One of his helpers 

told him that the language is neither Arabic nor Farsi but 

Hebrew. He took some pictures, and in 1997, he sent 

them to Dr. Michael E. Stone (of the Hebrew University 

of Jerusalem) who, upon receiving some details, studied 

and analyzed them, then he assembled a team of Jewish 

experts who joined an Armenian team from Armenia and 

started a preliminary survey of the Jewish cemetery. 

The first three phases of the excavations took place in 

October 2000, in May 2001 and in the spring of 2002. 

The members of the joined teams were: 

 

(From the Armenian side)  

Bishop Abraham Mkrtchian, Mayees Mkrtchian, 

Hussig Melkonian, N. Hagopian, Gohar Muradian and 

Aram Topjian. They were archaeologists, historians and 

philologists. 

 

(From the Jewish side) 

Michael Stone (Armenologist), Archaeologist Davit 

Amit, Yoav Loeff (Armenologist), Malach Beit-Arie 

(paleography expert), Sheila Bishop (archaeological as-

sistant) and Igor Dorfmann. 

Stone and Amit submitted their first reports that “led 

to a reexamination of Armenian historical sources which 

has turned up references to Jewish communities at sev-

eral other locations in Armenia.” 

In 2004 and 2005, additional reports were released by 

the team and by Dr. Stone, the expedition director. 

 

In order to have a complete picture of the site, the 

team studied the Orbelian family cemeteries in Yeghekis 

and in Noravank, and visited the Muslim tombs of the 

village. 
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The author is showing a Jewish gravesite in Yeghekis. 

 

Since I am interested in Armenian ancient history, I 

visited the cemetery in 2006 and in 2011, took some 

photos and wrote this report. 

 

Jewish Presence Outside Yeghekis 

Besides the cemetery of Yeghekis, there are three Jew-

ish related vestiges in Siunik:   

 

a) In Herher, south of Jermuk, in the church of Sourp 

Asdvadzadzin (Holy Mother of God), there are many 

khatchkars (cross-stones), the work of skilled stone-

cutters from Vayots Dzor. One of these sculptors carved 

the tombstone of his wife. Her name is Esther. I presume 

that she was of Jewish origin, since the name Esther was 

not a common name in medieval Armenia. Mixed mar-

riages and the assimilation process of the Jews in Vayots 

Dzor could favor my supposition.     

 

b) In the village of Ankeghagot (before reaching the city 

of Sissian), there is an old cemetery. The stones are 

carved with a combination of Ancient Armenian swirl-

ing disks (rosettes) and the Star of David.  

It is believed that some of the graves belonged to 

members of a local Jewish community.  
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c) According to Stepanos Orbelian (13
th
 c.), in Ghapan 

(Gapan), the capital city of Siunik, there was a sizeable 

population of Jews who had their own district. We don’t 

know what happened to the Jews after the Seljuks 

sacked the city in 1103 A.D. They probably moved to 

Yeghekis. 

 

d) The first trace of the medieval Jewish community was 

discovered in 1910. A letter was published in 1912 in a 

Russian Journal “Khristianskij Vostok” (Christian Ori-

ent) by a leading Russian Orientalist, Prof. Nicolas Marr, 

who described how a monument was found in Alagaz 

near Yeghekis. The Hebrew inscription has four lines 

and says, “Passed away, young, pious and modest Mr. 

Khawaja Sheraf-ed-Din, son of old khawaja Sayeb, let 

his end be in good. Let the King of dignity lay him in 

peace with Abraham, Isaac, and Jacob. Your dead (peo-

ple) will  be resurrected, my corps will stand up. Year 

1808”.  

 

e) On the wall of a church, not far from Yeghekis, an 

inscription was found which says that the plot of land on 

which it stands was purchased from a Jew. 

 

Yeghekis (Եղեգիս) 
 a) Guide to reach the site. 

Taking the southern direction from the capital city of 

Yerevan and after you pass the Ararat valley, you reach 

the village of Yeraskh, on the Armenia-Nakhichevan 

border. You make a left turn toward east. After passing 

through small villages (Paroyr Sevag, Yelpin, Chiva, 

and Areni) you make a left turn toward Selim (Suleima 

pass). From the village of Chatin, you make a right turn, 

and after driving a few miles, you reach Yeghekis. The 

small village is on the northern shore of Yeghekis River. 

The Jewish cemetery is half a mile away, on the opposite 

side of the village. 
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b) Brief history 

 
b) History of the village 

Yeghekis used to be the headquarters of the Orbelian 

noble family who had a long history of political influ-

ence documented in inscriptions throughout the provinc-

es of Vayots Dzor and Siunik, and recorded by the fami-

ly historian, Stepanos Orbelian, in his 1297 “History of 

Sissagan” (Պատմութիւն Նահանգին Սիսական).(1) 

Yeghekis was an Armenian village despite its Azeri 

community who fled the city in 1993-1994. It has three 

cemeteries (Armenian, Azeri, and Jewish). 

Srbots Zorats (Holy Warriors, Սրբոց Զօրաց) is the 

name of its cathedral, built in 1303. It has an open-air 

altar, an unusual structure in Armenian Christian archi-

tecture. The reason is that the Armenian soldiers (warri-
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ors) used to go to the church to receive the blessing of 

the priest and to consecrate arms and horses before going 

to battle. 

 

4. Some Tombstone Inscriptions 
While some of the inscriptions were worn down over 

the centuries, a lot of them are deciphered. They bear 

Hebrew and two Aramaic sentences, names and quota-

tions from the Bible. 

The oldest date carved out on the tombstones is 1266 

and the latest 1336; it means that the cemetery was in 

use for more than fifty years. 

Twenty tombstones, out of 62, bear readable inscrip-

tions and some of them have abbreviations. 

The texts allow us to presume that the Jewish commu-

nity of Yeghekis was well educated and versed in Bibli-

cal matters. Some of the inscriptions are written in a 

good literary style. 

Apparently, the suppliers of these tombstones were the 

same stone-carvers who provided gravestones to Chris-

tian princes and nobles of Vayotz Dsor. 

 

In his report, Dr. Stone says that “all the decorative el-

ements on the tombstones are also found in the Christian 

art of Vayotz Dsor in the same period. Among the Ar-

menians, to this day, the whirling rosette is the symbol 

of eternal life.” Some of the symbols were in use on Ar-

menian Christian stone crafts around the same time.  

 

(Not all the inscriptions were deciphered. I am bringing 

five epitaphs which were deciphered by the team).  

 

1. “Niftar baba dar David behodesh Tamuz shnat aleph-

taf-resh- dokhran tav lenichot nafshata.” (In Aramaic)  

It announces the death of one of the members of the 

community in the year corresponding to the year 1289.   



 114 

The inscription says “longs for the deceased to be re-

membered, and wishes rest for the soul”. 

 

2. In another epitaph, a father mourns his young son and 

shows his belief in the immortality of the soul. The in-

scription also includes a quotation from the prophet Isai-

ah. 

 

3. In a third epitaph, there is the blessing of Aaron, the 

priest of the Temple in Jerusalem. (In Hebrew) 

 

4. In a fourth epitaph of a woman’s tombstone, 

(Tentative reading) 
Side 1: The engaged woman (virgin) Esther, daughter of Mi-

chael… May her portion be with our matriarch Sar (ah)… 
Side 2: Grace is a lie and beauty is vanity (Proverbs 31:20), the 

woman, God-fearing… (Dated c. 1250)  

 

5. In a fifth epitaph, “Rachel daughter of Eli; may her 

dwelling be in the Garden of Eden.” 

  

Conclusions 
The discovery of the Jewish cemetery of Yeghekis al-

lows me to reach to the following conclusions: 

 

*The Armenian inhabitants of Siunik in general and of 

Yeghekis in particular, were tolerant toward ethnic and 

religious minorities. The existence of a Jewish quarter in 

Ghapan (2), the cemetery in Ankeghagot, the Muslim 

tombs in Yeghekis, the grave of Esther in the monastery 

of Spitagavor Asdvadzadzin, and the wealthy Jewish 

man who sold his property to the Armenian clergy, are 

an eloquent proof of the peaceful coexistence among the 

people of Siunik. 

Based on these solid evidence, researchers believe that 

the Jews and Christians in Armenia had good relations. 
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Decorative shapes on Jewish tombstone. 

 

 

 
 

*This is another proof that Christian Armenians and 

Jews were sharing some of their religious beliefs. 

 

*The graveyard of the Orbelian family is identical in 

form, manufacture and decoration. The suppliers of the 

Armenian and Jewish tombstones were the same. 

*The Jewish community of Yeghekis 

was an open-minded community. 

The presence of an Aremenian 

Christian grave with a khatshkar in 

the Jewish cemetery was a witness of 

this tolerance. 

 

. 

 

 

 

*The decorations on the tombstones 

(disks with a whirling rosette) sym-

bolizing the eternal life, were found 

on ancient synagogues and on Ar-

menian Churches’ façades and 

tombstones. 



 116 

Yeghekis had “talented stone-cutters” (3); and the same 

historian related that “Libarit, the son of Sempad (Or-

beli), built a church from chipped rocks and carved 

stones” (Լիպարիտի որդի՝ Սմբատ շինեաց ժամա-

տուն... ի տաշածոյ վիմաց եւ ի կոփածոյ քարանց). (4) 

 
 * The Jewish community of Yeghekis was well rooted 

in Jewish tradition and learning. “The citation of Biblical 

verses…the knowledge of very specific exegetical tradi-

tions and terminology all combine to show the relatively 

high standard of Jewish culture in this community.”(5) I 

presume that this community was in close contact with 

the Armenian University of Gladzor, the monastery of 

Noravank and the famous school of Tadev, all of them 

were located in the region of Siunik. 

 

 * It is believed that the Jewish community of Yeghekis 

was a rich, flourishing and wealthy congregation.  

An Armenian inscription mentions the “purchase of a lot 

of land by an Armenian from a Jew” (6). It shows two 

important statements: 

 

a- when the Jews in Europe were not permitted to own 

land, Armenians did not discriminate against anybody. 

b- The Jewish communities were well off in Armenia.    

 

* Armenian historians who mentioned many battles 

against Arabs, Persians, Tatars and Mongols, or de-

scribed the power struggles among the Armenian princ-

es, did not record such things between Armenians and 

Jews. The Jews were loyal elements and well connected 

to the rulers of the region. 

 

* I presume that the Jewish community lived not only in 

Yeghekis, but also in various villages of Vayots Dsor.  
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Notes of Part IV, Chapter 11 
 
1. Stepanos Orbelian (13

th
 c.), History of the Province of 

Sissagan, published in Paris in 1859 (in Armenian). 
2. op. cit. 

3. ibid., part II, p. 307. 

4. ibid. p.109. 

5. A quotation from a lecture of Dr. Michael Stone given in 

September 7, 2002. 
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CHAPTER 12 

ARMENIANS IN ISRAEL 
  

Introduction 

Since ancient times, Armenians have had both social 

and economic relations with other peoples around the 

world. Often, they were forced to leave their country 

because of war, deportation, and for social and political 

reasons. An Armenian historiographer in the 11
th
 centu-

ry, Aristakes Lastivertsi echoed and predicted the disper-

sion of the Armenians when he wrote that the Armenians 

were spread “like the stars”. One of these “stars” fell in 

Israel. 

The previous chapters described the presence of the 

Armenians in Israel prior to the coming of Christ. This 

chapter briefly deals with the presence of the Armenians 

after the 5
th
 century.  

Mosaics with Armenian inscriptions point to an Arme-

nian population in Jerusalem as early as the fifth century 

A. D., and scribal notes on manuscripts indicate a school 

of Armenian scribes of the same period. 

 

The Status of the Armenian Community in Israel 

* Today, the number of Armenians does not exceed 

2,500. Because of the wars, their number has declined. 

After the 1967 Six Day War, the Armenian population, 

especially in East Jerusalem and the West Bank, experi-

enced a steady decline due to emigration.  

 

* The Armenians who were in Israel before 1948-49 are 

citizens of Israel; those who were Jordanian citizens pri-

or to 1967 (living in the Armenian Quarter, East Jerusa-

lem and the West Bank), have an Israeli Identity Card, 

but not Israeli citizenship. 
(The following information was taken in 2013 from Rev. 

Kevork Terian, a native of Jerusalem, and Pastor of the Ar-

menian Cilicia Evangelical Church, in Pasadena, California). 
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The Armenian Church 
(The last segment of this chapter is dedicated to the  St. James Arme-

nian Apostolic Patriarchate of Jerusalem and its communities). 

 

* A very small Armenian community (a handful) exists 

in Jaffa. Once a week, Mass is celebrated in the small 

Armenian Church of St. Nicolas. The community had a 

hospice to welcome pilgrims arriving by ship. 

  The Home of Simon the Tanner in Jaffa was a property 

owned by the Armenian Zakarian family for a number of 

generations. The Aposltle Peter stayed at the home of 

Simon the Tanner whenever he visited Joppa.  

* Around 20-25 Armenians live in Ramleh. Once in a 

while, Mass is celebrated at the St. George Armenian 

Church. 

 

* In Bethlehem, a carved door bears inscriptions in Ar-

menian and Arabic (year 1227) stating the privilege of 

the Armenian Patriarchate in administrating the sanctu-

ary of the Nativity. There is no Armenian community 

living in Bethlehem. The Armenian Patriarchate of Jeru-

salem, together with the Roman Catholic Church and the 

Greek Orthodox Church, has shared custoty of the 

Church of the Nativity. Next to the church, there is an 

Armenian monastery. Sunday Mass is attended by tour-

ists and pilgrims. 

 

* A tiny Armenian community lives in Nazareth. 

 

* A tiny community in Haifa possesses the St. Elias 

Church. 

 

* An Armenian monastery and the Church of the Holy 

Archangels once existed  in Gaza. 

* After 1967, members of the small Armenian Evangeli-

cal Church left Israel. There may be a few Evangelical 

Armenians living in Israel. 
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* An Armenian Catholic vicar represents the Armenian 

Patriarchate of Lebanon and offers religious services to 

his small community. The 4
th
 Station of Via Dolorosa 

belongs to this church. 

 

 

SOME INFORMATION ABOUT THE ARMENIAN 

PATRIARCATHATE (ST. JAMES) OF JERUSALEM 

 

* The history of the Armenians in the Holy Land is con-

nected to the presence of the Armenian Patriarchate and 

the St. James Monastery. 

 

* The Armenian Church in Jerusalem is one of the three 

principal custodians of the holy places, and controls a 

sizable number of convents, churches and estates. 

 

* Throughout its long history, the Patriarchate of Jerusa-

lem has exercised administrative jurisdiction over the 

scattered Armenian ecclesiastical communities in the 

Holy land. 

 

* The Armenians founded a scriptorium at Jerusalem in 

the mid-fifth century which attests to the creation of an 

important cultural center. 

 

* Since 1833, the Patriarchate operates a Printing Press 

and has its official monthly religious and cultural organ, 

the monthly Sion. It is considered one of leading journals 

of Armenological studies in the Armenian Diaspora. 

 
* The Monastery of St. James is the veritable repository 

of Armenian culture and artistic treasures. Its library 

possesses 4,000 manuscripts with outstanding miniature 

paintings and exquisite gold, silver and enameled covers. 

The Caloust Gulbenkian Library has more than 50,000 

books and a fine collection of Armenian periodical liter-
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ature. The monastery has seven surviving floor mosaics 

from the 6
th
 century. 

 

ARMENIA-ISRAEL RELATIONSHIP 

* On the cultural level, the Hebrew University of Jerusa-

lem established a chair of Armenian studies program, 

specializing in the study of Armenian language, litera-

ture, history as well as the Armenian Genocide. The 

chairman of the department is Michael Stone who 

searched the Jewish cemetery in Yeghekis, Armenia. 

 

* On the business level, according to the CIA World 

Factbook (July, 2013), Armenia receives 4.8% of its im-

ports from Israel, while Israel receives 7.1% of Arme-

nia’s exports.  

 

* Both countries have diplomatic relations without main-

taining an embassy in the other country. The Israeli am-

bassador to Armenia is based in Tbilisi, Georgia, while 

the Armenian ambassador to Israel stays in France. The 

government of Armenia keeps a consulate in Jerusalem. 

The honorary consul of Armenia in Israel is Tsolag 

Momdjian, a well known and prominent philanthropist 

in the Armenian community   

 

* Although the Jewish community of Yerevan takes part 

in commemorating the Armenian Genocide, the State of 

Israel does not officially recognize it. 
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CHAPTER 13 
WILL THE STATE OF ISRAEL  

RECOGNIZE THE ARMENIAN GENOCIDE? 

 

A. THE TURKISH POSITION AND STRATEGY 
   Denial of genocide is the universal strategy of perpe-

trators who know that truth is the last victim of geno-

cide. Instead of admitting it or feeling some kind of em-

pathy and remorse, the perpetrators try to distort history, 

and silence anyone who uncovers it. Denial is the rejec-

tion of facts and washing hands of any responsibility by 

blaming the victims for their own destruction. 

In order to deny the Armenian Genocide, the Turkish 

government establishes the following strategies: 

 

1. Punishing anybody who speaks, writes or debates 

about the genocide. 

2. Buying the conscience of some scholars to distort the 

facts.  

3. Threatening or blackmailing regional or international 

powers to reinterpret the historical events which are 

harmful to Turkey’s reputation.  

4. Eliminating any mention of the Armenian Genocide 

from Turkish tewbooks.  

5. Erasing every Armenian cultural, historical, religious 

or ethnic trace. 

6. Euphemizing certain expressions to soften a harsh 

reality, or to change and distort the real meaning of what 

happened in 1915. Therefore, “deportation” has to be 

understood as “transfer of population to more secure 

places”; “death due to forced exile to Deir Ezzor” be-

comes “the results of illness, excessive heat, or bad be-

havior of Kurdish tribes”; or, “the Armenians abandoned 

their homes” has to be considered a “temporary reloca-

tion”. 

7. Avoiding any similarity between the Armenian Geno-

cide and the Holocaust. Talking extensively about the 
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Jewish Holocaust would diminish the impact of the hor-

rifying years of 1915-1918. 

8. Emphasizing the genocides of Vietnam, Palestine, 

Rwanda, and Darfur in order to lead people to forget the 

Armenian Genocide. 

9.  Relating the past to the present and draw a conclu-

sion: The Armenians are terrorists now who killed Turk-

ish ambassadors, so antecedently they were also terror-

ists. Or, the Armenians were manipulated by Soviet Rus-

sia, as they were manipulated by Tsarist Russia. Or, the 

Armenians have territorial claims the way they had it 

during World War I. 

10. Attempting to deflect sympathy away from the Ar-

menians by claiming that Turkey had as many victims as 

the Armenians. 

11. Advocating that a large scale of atrocities did not 

occur and Turks sheltered Armenian refugees.  

12. Claiming that if Turkey intended to destroy the Ar-

menians, how the majority of the Armenians could have 

survived? 

13. There was no plan to destroy the Armenians, but on-

ly the wartime necessity of relocating them for the sake 

of military security. 

  

B. THE ARMENIAN GENOCIDE IS NOT  

RECOGNIZED BY THE STATE OF ISRAEL 

  Turkey adopts the thirteen above-mentioned strategies 

and conducts all-out wars against states that want to rec-

ognize and commemorate the Armenian Genocide. 

  The recognition of the Armenian Genocide by the Is-

raeli Knesset and government is a question of politics, of 

the relationship between Israel, Turkey and the United 

States. A small country like Armenia, with limited natu-

ral resources and regional influence, would not help Is-

rael in any way. The denying of the Armenian Genocide 

had a positive impact on Israel. In fact, two years ago, 

Israel earned several million dollars, benefiting from the 
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Turkish government decision to cancel a weapon deal 

with France in retaliation for the French legislation 

against the denial of the Armenian genocide. 

  Officially Israel does not recognize nor deny the Arme-

nian Genocide. Every year, on April 24, when the world 

marks the anniversary of the Armenian Genocide, the 

State of Israel abstains from marking the Armenian 

Genocide in which more than one million Armenians 

perished.  

   Israeli politicians are aware of what happened to the 

Armenians, but officially recognizing the Genocide will 

jeopardize Israeli interest in the region. 

  Here are some facts showing the polarization of this 

issue: 

   In 2007, the Knesset decided to remove from its daily 

agenda a proposal by Knesset Member Haim Oron of the 

Meretz Party to debate the Armenian Genocide in the 

Educational and Culture Committee. This decision was 

the result of a pressure coming from the Prime Minister 

Ehud Olmert and Foreign Minister Tzipi Livni, who 

feared that further discussion of the issue would lead to a 

“diplomatic crisis between Israel and Turkey.” 

   In 2010, the “Marmara Crisis” encouraged some Israeli 

right-wing politicians to take actions to “punish” Turkey 

by recognizing the Armenian Genocide. No action was 

taken…  

   In 2011, Israel moved closer to officially recognizing 

the Armenian Genocide. By a unanimous vote of 20-0, 

Israel’s Parliament in Jerusalem approved referring the 

subject to the Education Committee for more extensive 

deliberation. Then, in 2012, over the objections of the 

diplomatic echelon, the government’s representative, 

then minister of Environmental Protection, Gilad Erdan, 

confessed that “this whole debate is taking place 

“against the backdrop of relations between Israel and 

Turkey.” 
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   So, when ties were stronger, Israel refrained from offi-

cial recognition of the killing of the Armenians as geno-

cide citing diplomatic reasons. But since diplomatic rela-

tions have been strained because Israeli soldiers killed 

nine Turkish activists in 2010 during an attempt to block 

a flotilla from reaching the Gaza Strip, Israeli politicians 

have revived their discussion of the Armenian Genocide. 

   In the eyes of the Israeli officials, recognizing the Ar-

menian Genocide would damage the relations between 

Turkey and Israel beyond repair. This is why, Robert 

Tivayev, a member of the Knesset, when the Israeli mo-

tion for a commemoration of the Genocide failed, said 

“the issue was being used for political purposes.” 

        

C. THE ARMENIAN GENOCIDE IS RECOGNIZED  

BY THE JEWISH PEOPLE AND SCHOLARS. 

  The position of the Jewish people, inside Israel and 

outside Israel, their scholars, historians, and journalists is 

different from the position of the State of Israel.  

  In 2012 (issue of January 24), The Jerusalem Post 

published an article called: Israel must maintain its mor-

al compass. The newspaper invites the Israeli officials 

“to break the silence and recognize the Armenian Geno-

cide. Remaining silent is playing politics.” 

  The article is written by Akiva Eldar who is a contrib-

uting writer for AL-Monitor’s Israel Pulse. He was 

formerly a senior columnist and editorial writer for 

Haaretz and also served as the Hebrew Daily’s US bu-

reau chief and diplomatic correspondent. 

  Robert Trivayev, a member of the Knesset said, (the 

recognition of the Armenian Genocide) “is not a matter 

for politicians but for academics. They alone must de-

termine whether genocide took place or not. If academ-

ics and historians rule the event as genocide, Israel 

should be the first to recognize it.” 

  In response to the legitimate approach of Robert Triva-

yev, The International Association of Genocide Scholars 
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(IAGS) passed a resolution unanimously recognizing the 

Ottoman massacres of Armenians as Genocide.  

  This organization includes many scholars of Jewish 

origin; among them:  

* Israel Charney (Hebrew University, Jerusalem). 

* Roger W. Smith (President of AGS). 

* Helen Fein (Past President of AGS). 

* Frank Chalk (Concordia University, Montreal). 

* Ben Kiernan (Yale University). 

* Michael Freeman (Essex University, UK). 

* Gunnar Heinsohn (Bremen University, Germany). 

 

  In 1997, The International Association of Genocide 

Scholars reaffirmed that “the mass murder of over a mil-

lion Armenians in Turkey in 1915 is a case of genocide 

which conforms to the status of the United Nations Con-

vention on the Prevention and Punishment of Genocide. 

It also condemned the denial of the Armenian Genocide 

by the Turkish Government and its official and unoffi-

cial agents and supporters.” 

  The Armenian Genocide, as a historical fact, is men-

tioned in Jewish sources and recorded by prominent his-

torians. Here are some references:  

 

a) THE JEWISH “NILI” REPORT 

The Jewish NILI (acronym taken from the book of I 

Samuel 15:29) stands for Netzakh Yisrael Lo Yishaker, 

and was formed by Sarah Aaronsohn, her brother Aaron 

and her sister Rebecca as a Jewish espionage network 

which assisted the United Kingdom in its fight against 

the Ottoman Empire in Palestine during World War I. 

On her way from Istanbul to Haifa, Sarah Aaronson 

personally witnessed the Armenian Genocide. In her tes-

timony, she described seeing hundreds of bodies of men, 

women and babies, sickened Armenians being loaded 

onto trains and a massacre of up to 5,000 Armenians by 

binding them to a pyramid of thorns and setting it alight. 

http://en.wikipedia.org/wiki/Haifa
http://en.wikipedia.org/wiki/Armenian_Genocide


 127 

Since her trip to Haifa, any allusions to Armenians got 

her into a fit of hysteria. (1)  According to Chaim Her-

zog, Aaronsohn decided to assist British forces after she 

witnessed the Armenian genocide by the Ottomans in 

Anatolia. 

 

Eitan Belkind, a NILI man who infiltrated the Turkish 

military testified, “I was amazed to see the river colored 

red with the blood and bodies of decapitated children 

floating on the water”. He continued, “I fled from the 

place because I could not watch that horrible scene. I 

urged my horse to gallop with all its might, and after a 

wild two hour ride, I could still hear their miserable cries 

until their voices died out. Two days (later), I went back 

to the place and saw the charred bodies of thousands of 

human beings.” (2) 

In 1916, in a memorandum written to the British Min-

istry of Defense, NILI leader Aaron Aaronsohn wrote, 

“The massacre of the Armenians is a well-planned Turk-

ish action and the Germans were partners in this shame-

ful act.” 

 

b) FRANZ WERFEL 

He was an Austrian-Bohemian writer of a Jewish 

origin who served as a corporal and telephone operator 

in the artillery corps of the Austro-Hungarian Army dur-

ing the World War I on the Russian front.  

In 1929, during his stay in Damascus, he witnessed the 

miserable and famished-looking refugee children. As a 

result of this horrific experience, he wrote The Forty 

Days of Musa Dagh, a novel based on true events that 

took place, during the second year of World War I and at 

the beginning of the Armenian Genocide.  

In a speech to reporters, Franz Werfel presented his 

novel: “The struggle of 5,000 Armenians on Musa Dagh 

had so fascinated me that I wished to aid the Armenian 

people by writing about it and bringing it to the world.” 

http://en.wikipedia.org/wiki/Chaim_Herzog
http://en.wikipedia.org/wiki/Chaim_Herzog
http://en.wikipedia.org/wiki/Ottoman_Empire
http://en.wikipedia.org/wiki/Anatolia
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c) RAPHAEL LEMKIN 

He was a Polish attorney of Jewish origin. He occu-

pied a high post in the Polish government legal system. 

After he lost his entire family in the Holocaust and after 

he studied the history of the Armenian massacres of 

1895-1896 and the tragic fate of more than a million 

Armenians, he gave his life to bring into international 

law the concept of “genocide” that he created. 

Raphael Lemkin was the lawyer who, in 1948, intro-

duced the definition of “genocide”, adopted by the Unit-

ed Nations Convention, known as CPPCG. The Article 2 

of this Convention defines genocide as “Any of the fol-

lowing acts committed with intent to destroy, in 

whole or in part, a national, ethnical, racial or re-

ligious group, as such: killing members of the 

group; causing serious bodily or mental harm to 

members of the group; deliberately inflicting on 

the group conditions of life, calculated to bring 

about its physical destruction in whole or in part; 

imposing measures intended to prevent births 

within the group; (and) forcibly transferring chil-

dren of the group to another group”. 
According to Yair Auron, Lemkin was fully aware of 

the destruction of the Armenians. 

 

d) ISRAEL W. CHARNY 

He is an Israeli psychologist, historian and world fa-

mous genocide expert. He is the Executive director of 

the Institute on the Holocaust and Genocide in Jerusa-

lem. He is the founder of the International Association of 

Genocide Scholars. He is the editor of two-volume En-

cyclopedia of Genocide. 

  In a lecture delivered in Jerusalem, he spoke on “Aca-

demics Who Deny the Armenian Genocide and the Hol-

ocaust”. Dr. Charny emphasized that he will never for-
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give or forget those who deny the Genocide. He felt that 

people, who deny the Genocide, are in effect denying 

human history. 

Previously, “in 1982, He organized the first Interna-

tional Conference on Holocaust and Genocide in Tel 

Aviv, where he fought efforts by the Turkish govern-

ment to prevent lecturers from presenting papers on the 

Armenian Genocide. That incident created a national 

scandal in Israel when Turkey threatened the safety of 

Jews in Turkey.” (3) 

 

e) YAIR AURON 

He is an Israeli historian, scholar and expert specializ-

ing on Holocaust and Genocide. He received his Ph.D. 

diploma from the Université de la Sorbonne Nouvelle. 

He lectured on Genocide in different institutes and col-

leges in Israel, Europe and the United States. 

His book, The Banality of Denial (4) examines the at-

titude of the State of Israel and its leading institutions 

toward the Armenian genocide. He wrote, “It should be 

mentioned the Turkish slaughter of the Armenians in 

1915-1916 was one of the most horrible deeds of mod-

ern times.” (5) And to those who refuse to compare the 

Armenian Genocide to the Holocaust, he suggested that, 

in order to conclude that Holocaust is unique and not 

identical to any other genocide, people (and in this case 

his homeland Israel) must compare, know and learn 

about genocides perpetrated against other people. (6)  

 

f) SHMUEL TOLKOWSKY 

Born in Antwerp, Belgium, of Polish-Jewish origin, he 

settled in Palestine in 1911. 

   From 1916-1918, he served under Chaim Weizmann 

as a member of the Zionist Political Committee in Lon-

don. He was one of the representatives to the Versailles 

Peace Conference in 1918-1919. 



 130 

   After he witnessed the atrocities against the Armeni-

ans, he said, “We Zionists look upon the fate of the Ar-

menian people with a deep and sincere feeling: we do so 

as men, as Jews, and as Zionists.” (7) 

 

g) HENRY MORGENTHAU 

He was born, the 9
th
 of 11 living children, in Manheim, 

Germany in 1856 into an Ashkenazi Jewish family. The 

Morgenthau family immigrated to New York in 1866. 

Henry attended City College of New York and later he 

graduated from Columbia Law School. 

President Wilson sent him to Istanbul as the United 

States ambassador to the Ottoman Empire and served 

from 1913 in this position until 1916. 

During the Armenian Massacres, Morgenthau held 

high-level meetings with the leaders of the Ottoman 

Empire to help alleviate the positions of the Armenians. 

He did not have any positive response from the Turks. 

He became one of the founders of the Near East Relief 

to form a public fund raising committee that would assist 

the Armenians. In 1915, he published 145 articles in 

New York Times to secure a permanent coverage of the 

Armenian massacres.  

Exasperated with his relationship with the leaders in 

Istanbul, he resigned from the Ambassadorship in 1916. 

He wrote “…Turkey is a place of horror… I found intol-

erable my further daily association with men…who were 

still reeking with the blood of nearly a million of human 

beings.” (8) 

He wrote The Murder of a Nation (1918), where he 

expressed his concern regarding the annihilation of the 

Armenians in Turkey (9), where he said that the savage 

deportation of the Armenians was “the most terrible 

crime of World War I… I am confident that the whole 

story of the human race contains no such horrible epi-

sodes as this…Among the blackest pages in modern his-

tory, this is the blackest of them all.” (9) 
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h) YOSSI SARID 

Born in Israel, he is a left-wing Israeli news commen-

tator and a former politician. He served as a member of 

the Knesset and became Minister of Education. 

Sarid now writes a weekly column for Haaretz. 

He personally supported the idea of visiting the Arme-

nian Patriarchate in Jerusalem on Armenian Memorial 

Day, April 24, 2000. His visit was a personal tribute to 

the Armenian martyrs and, although he was Minister of 

Education, he did not represent the Israeli government. 

 

He addressed the Armenian community present at the 

celebration; he said, “I join you, members of the Arme-

nian community, on your memorial Day, as you mark 

the eighty-fifth anniversary of your genocide. I am here 

with you, as a human being, as a Jew, as an Israeli, and 

as education minister of the State of Israel.” 

His speech received much attention in the Israeli and 

world press and was quoted in many countries.  

 

i)  ADAM SCHIFF  

Adam Bennett Schiff, born in Massachusetts to a tradi-

tional Jewish family, represents the 28
th
 District in Cali-

fornia. In 2007, he became a member of the House Ap-

propriations Committee. He graduated from Harvard 

University and Stanford University. Being a successful 

lawyer, he was a member of the California Senate who 

served as the chair of the body’s judiciary committee 

during his one term. 

Adam Schiff has always been a strong advocate for the 

recognition of the Armenian Genocide. 

 

(Post Scriptum)  Many scholars, historians, journalists 

and activists of Jewish origin have recognized the Ar-

menian Genocide. They have participated in seminars 

and signed statements such as “We Commemorate the 
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Armenian Genocide of 1915 and condemn the Turkish 

Government’s Denial of the Crime against Humanity” 

(April 24, 1998). 

(For more information, see The Banality of Denial, by 

Yair Auron).    

 

CONCLUSION 

The Armenian Genocide is a well-documented fact   

reported in European and American News media (10) 

and recognized by Turkish newspapers (11); therefore, 

Turkish textbooks, university seminars, television pro-

grams, buying foreign parliaments and bribing politi-

cians and historians will not be able to deny the reality 

of the Armenian Genocide, because all these attempts 

are a deliberate distortion of the truth. 

Israelis are not denying the Armenian Genocide. In its 

attitude, Israel replaces the word “recognition” by the 

use of the word “silence”. The motivation of this mute-

ness is simply a calculated political maneuver. 

To recognize the horrific events of the Armenian Gen-

ocide, Jews do not need to be educated on this issue; 

they do not need to consult books and attend seminars. 

The Jews have suffered the Holocaust and they know 

what the annihilation of a people means. The Armenian 

Genocide was the precursor of the Holocaust or, as a 

Jewish professor in Jerusalem said, “No one must deny 

the Armenian Genocide because it was a dress rehearsal 

of the Holocaust”. 
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Talmudic Sources 

The Palestinian Talmud (1) mentioned a rabbi from 

Armenia whose name was Jacob. He lived in Nisibis 

(Turkey). I presume that he was originally from an Ar-

menian city (Van, Yervantashat, Agulis…), who went to 

Nisibis to become an expert in Jewish studies. Nisibis 

was a Syrian-Assyrian cultural center and had an Acad-

emy. 

 

Jacob of Armenia wrote about the fate of the Ten Jew-

ish Tribes. Albert Abraham Harkavy, in his book “Ha-

Yahudim u-Sefat ha-Slavim” (2), commented on Mar 

Zutra (3
rd

 century) statement regarding the location 

where the Ten Tribes might have been driven, and sug-

gested that “The slug mountains were Cilicia, between 

Assyria and Armenia.” 

In fact, according to the Talmud, in the 2
nd

 century, 

“Jewish prisoners of war were brought from Armenia to 

Antiochia (Cilicia) and were ransomed by the Jews 

there.” (3) 

Cilicia was a well known land among the Jews. In the 

Talmud, the name Kilikah (Cilicia) is derived from the 

Greek Kilikioi (4), and Josephus (5) asserts that Tarsus 

of the Bible (Gen. 10:4) is the old name of Cilicia. 

Cilicia had a significant Jewish population. The Apos-

tle Paul made Cilicia the destination of his mission. 

Mark Fairchild (6) found two ancient synagogues in 

Cilicia. In one of the structures, he discovered 12 epi-

taphs of Jews buried there, as well as two sarcophagi 

bearing menorahs. 

The presence of the Jews in Cilicia is also known from 

Philo (7). 

 

Was Cilicia an Armenian territory? 

In  Cilicia a place called Karatepe, bilingual inscrip-

tions have been found which led to the deciphering of 

Hittite hieroglyphics. Cilicia was inhabited by the Hit-
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tites and the Hurrians. In different chapters of this book, 

I proved that the Hurrians were the ancestors of the Ar-

menians. 

After being subjugated by the Assyrians, the Persians, 

the Greeks, the Romans and the Byzantines, Cilicia be-

came an Armenian kingdom (1080-1375 A.D.) with 

three ruling dynasties: The Rubinians, The Hetumians, 

and The Lussinians. 

 

Other Sources 

As we have indicated in chapter 9, Armenia is also 

mentioned in the Midrashim (8). 

In his work written in Arabic, Book of Lights ( كتاب

 (يعقوب الشركسي) in 937 A.D. (9), Jacob Qirqisani ,(األنوار

(10) provided valuable information concerning rabbinic 

Judaism and gave a comprehensive survey of the devel-

opment of Jewish sects in the Middle East and in the 

Caucasus. He related that a certain Jew named Abu Im-

ran of Tiflis founded a Jewish sect “in the Armenian city 

of Tiflis and spread his teaching all over Armenia.” (11) 

 

 

 
 

  

Pethahiah of Regensburg (13) narrated that he went 

to “the land of Togarmah and from Togarmah he entered 

into the land of Ararat, reaching Nisibis in eight days.” 

Benjamin of Tudela  

(1130-1173 A.D.), a Jewish traveler 

from the Spanish region of  Na-

varra, described his long jour-

ney to the Middle East, Persia 

and the Holy Land in his book 

written in Hebrew and translat-

ed into Latin, said that “he 

found in Nisibis a Jewish com-

munity of about 1,000 souls.” 

(12) 
                          Benjamin of Tudela 

                        on a camel in the Sahara. 
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In 1649 the Spanish adventurer Don Juan Menesses 

came to Constantinople and found “a whole Armenian 

province inhabited by the Jews.” (14) 

 

Moses Ben Nachman (Nachmanides, 1194-1270), na-

tive of Catalonia and rabbi of the Jewish community in 

Gerona, Spain, made some comments about the Armeni-

ans. 

1. Edom was from Uz in Armenia. 

2. The Amalekites were Armenians. (Refuted in 

chapter One). 

3. Mount Ararat is identified with Kardu, in Kurdi-

stan or Armenia. (15) 
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       ing, in which he was well versed. 
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INTRODUCTION 

Almost all the Armenian writers, exegetes, philoso-

phers, poets and historians of the Middle Ages have 

many Biblical references and statements about the Jews.  

This chapter does not deal with the purely religious 

aspect of the Bible found in the Armenian literature, but 

quotes historical information about Israel and the Jews, 
stated or narrated by Armenian historians (5

th
-12

th
 centuries).  

 

 

MOVSES KHORENATSI (5th
 century) 

Source: History of the Armenians,  

translated by Robert W. Thomson, Harvard University Press,  

Cambridge, MA, 1978. 

. Senekerim, the king of Assyria besieged Jerusalem in 

the time of Hezekiah, leader of the Jews. But his sons 

Adramelek and Sanassar killed him and fled to Armenia. 

I, 23. 

 

. Thaddeus was sent by Thomas the apostle to the city of 

Edessa. He entered the house of Tobias, the Jewish 

prince who was of the Bagratuni family. II, 33. 

 

. A letter from Abgar, king of Armenia (in the city of 

Edessa) to Tiberius the Roman Emperor. Abgar told the 

emperor about the Jews who crucified Jesus. II, 33. 

 

. A reference to Emperor Hadrian who came to Jerusa-

lem that had been destroyed by Vespasian and Titus and 

himself. II, 60. 

. At the same time there arrived a command from king 

Shapuh (Persian) that they should destroy and raze the 

fortifications of all cities and bring the Jews into captiv-

ity, including those Jews living by the same Jewish law 
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in Van Tosp whom Barzapran Rshtuni had brought there 

in the days of Tigran. III, 35. 

 

. A certain Jewish leader whose name was Zwit (Զուիթ) 

from Artashat…was tortured then murdered by Shapuh 

because he accepted the Christian religion. III, 36. 

(There are additional references in different chapters)  

 

 

PHAUSTOS OF BIUZAND (5th
 century) 

Source: History of the Armenians, 4th edition, Venice 1933. 

. Zwit was a priest of Jewish origin. He was beheaded 

after he had refused to abandon his flock. IV, 55-56. 

 

. The number of the Jews living in the following Arme-

nian cities: 9,000 in Artashat, 30,000 in Yervantashat, 

8,000 in Bagrevand, 14,000 in Zarishat, 18,000 in Van, 

16,000 in Nakhichevan. 

 

. All these Jews were taken as slaves when Tigran II 

invaded Palestine. P. 178-179. 

 

 

SEBEOS (7th
 century) 

Source: History, Antelias (Lebanon), 1990. 

. The Muslims and the Jews were united and went out 

from Sinai to conquer the world. 

(The word ‘Jews’ is not mentioned in many Armenian 

manuscripts). 

 

. Jews were living in Cesarea of Cappadocia. P. 43. 

. After the conflict between Jews and Christians in Jeru-

salem, many Jews left the city and fled to Persia. At that 

time, king Khosrov was king of Persia (7
th
 century). P. 

147-148. 
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. When the representatives from the 12 Jewish tribes 

met in Edessa (Urfa) realized that declaring war against 

Heracles was impossible and fighting against him would 

be a miscalculated strategy, they decided to open the 

gates of the city to meet and welcome the Greek emper-

or. P. 167.                                                                                                                                                

 

. The Jews wanted to build the Temple of Solomon. 

Sebeos narrated about whom (which fraction) would 

build it. P. 173 

  

 

MOVSES GAGHANGADVATSI (7th
 century) 

Source: History of the Aghvans. 

Yerevan, 1983. 

. Hratchya, son of Haik asked the king of Babylon (to 

give him) Shampat, a certain slave of Jewish origin. He 

received him with great honor. Shambat is the founder of 

the Bagratuni dynasty. P. 7. 

 

. The (Armenian) catholicos issued a decree forbidding 

the Armenians from taking part in any religious activity 

conducted by the Aghvans. Like the Jews, the Armeni-

ans must do only business with the Aghvans.  P. 270. 

 

 

GHEVOND (8th
 century) 

Source: History, 

Translation, Introduction and Commentary by Father Zaven 

Arzumanian. Second edition, Burbank, California, 2008. 

. The book contains many statements about defending 

the Bible (Old Testament). P. 76 and 89. 

 

. Ghevond reports a correspondence between Byzantine 

emperor Flavian Leo and Umar, the chief of the Sara-
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cens (Muslims). The emperor clarifies the Christian po-

sition regarding the Bible of the Jews. The following is 

his argument: “When we say that the Hebrews were the 

ones who composed the Scripts in the sanctuary, we do 

not mean to say that they produced it out of their imagi-

nation, but that they wrote it based on the faith of au-

thentic documents from holy and pious men of the He-

brew people, drawing them from the works of the 

prophets themselves. P. 76. 

 

. The captivity of the Jews by Nebuchadnezzar. P. 77. 

 

. The narration of Sebeos regarding the conflict between 

Christians and Jews is repeated in Ghevond’s ‘History’. 

 

. There are many references about Jewish Biblical lead-

ers (Jacob, Moses, David, the prophets…) and many 

Biblical quotations, especially on pages 85 and sq. 

 
 

SHAPOOH BAGRATUNI (8th
 century) 

Source: Shapooh Bagratuni (Ananoon Padmitsh). 

Published by the Armenian National Academy of Sciences, 

Yerevan 1971. 

. (The author writes about the Jews who went to Bag-

dad, without giving any additional information). P. 69.  
 

 

THOMAS ARDZRUNI (9th
 century) 

Source: History of the House of Ardzrunis 

(Պատմութիւն Տանն Արծրունեաց) 
S. Petersburg, 1887 (in Armenian). 

. The Assyrian army surrounded Samaria; its leader 

invaded the divided land of the Hebrews and claimed a 

thousand silver talents from King Manasseh. P. 35. 
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. Teglatbelasser (king of Assyria) invaded Israel and 

took many Jewish slaves. P. 35. 

. King Cyrus captured Babylon and liberated the Jewish 

slaves. P.39. 

. Ptolemy invaded Jerusalem and Israel and took many 

Jews to Egypt where he settled them. P. 42. 

. Thomas Ardzruni made reference to Josephus when he 

wrote about King Herod. P. 47. 

. A reference about the Jewish presence in the city of 

Van (Armenia), in the 5
th
 century A. D., P. 63. 

. Armenian princes Merujan and Vahan entered the cit-

ies of Vagharshapat and Artashat and captured the Jews 

who were settled in Armenia in the days of St. Gregory 

the Illuminator. P. 63-64. 

 

. Zwit was the leader of the Jews living in Artashat. The 

majority of this Jewish community became Christian. P. 

64. (See Appendix V). 

 

. King Shapuh II (Shapur) of Persia caused many trou-

bles and suffering to Armenians, Assyrians and Jews. He 

took many slaves and destroyed Jerusalem. The Persian 

monarch was not a friend of the Jews. He persecuted 

them; he took more than 70,000 Jews from Armenia and 

colonized them in Isphahan and Susa (Persia) P. 64. 

. Thomas Ardzruni wrote about the alliance between the 

Ishmaelite and the Jews. He mentioned that a Jewess 

was given to Mohammed to be his wife. PP. 101-102. 

 
 

 

HOVANNES DRASXANAKERTSI (9
th

-10
th

 c.) 

Source: History of Armenia, 

Translation and Commentary by Rev. Krikor H. Maksoudian, 

Scholars Press, Atlanta, Georgia, 1987. 
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. The (Sacred) Scriptures acknowledge the captivity of 

the Jews by Nebuchadnezzar during his (Paroyr) time. 

Hratchya (son of Paroyr) asked Nebuchadnezzar (to let 

him have) a certain Sambat, one of important captives, 

whom he settled in our land with great honor and glory; 

the branches of the Bagratuni family are descended from 

the generations of the latter. P. 71. 

 

.Vagharshak (king of Armenia) designated as his coronant 

Bagarat, a descendant of the Jewish Sambat, who, they 

say, was of the family of David… Vagharshak also ap-

pointed him sparapet and put him in charge of thousands 

and myriads of soldiers. P. 73. 

. An Armenian general by the name Gnel of the Gnuni 

house was sent with a large army to Palestine and Jeru-

salem. There they displayed numerous deeds of bravery 

and valor, and putting Herod to flight, they made Antig-

onos king (of the Jews J.A.) in his place. P. 75. 

. The Armenian king Arsham (1
st
 century B. C.) gave 

orders to torment him (Enanos the Jew) with all kinds of 

instruments of torture, so that he could either forsake the 

Jewish faith and adore the idols or be hung on a cross 

and perish (together) with his family. P. 76. 

 

. H. DRASXANAKERTSI writes about the relationship 

between the Armenian king Abgar of Edessa and Herod 

of Judea (1
st
 century A. D. There rose great dissention, 

discord, and confusion of war between Abgar and Her-

od. P. 76.  

 

. Thaddeus, who was sent by the apostle Thomas to visit 

King Abgar, came to the house of Tubia Bagraduni who 

had abided by his ancestral (Jewish,) laws until that 

time. P. 77. 

 

UKHTANES PADMITSH (10
th

 century) 
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Source: History of the Armenian. 

Vagharshapat (Armenia), 1871. 

. Jewish representatives went to Constantinople to meet 

the Byzantine king. P. 103-104 
 

 

MEKHITAR ANETSI (12
th

 century) 
Source: Matian Ashkarhavep Hantisaranats  

(Մատեան Աշխարհավէպ Հանդիսարանաց, Book of general history).  

. Mekhitar Anetsi writes about how (prophet) Moham-

mad, after he left the Christian monastery located in the 

desert, met a Jewish businessman and asked him about 

the practices of Judaism. Mohammad did not agree with 

him and he left the Jew and went to Mecca to preach his 

own religion. P. 84.   

. After the death of Heracles, the king of the Greeks, the 

Ishmaelite had the courage to attack Assyria and Israel. 

P. 100. 

 

. There are frequent references regarding the Jews in 

king Abgar letters to Jesus and Tiberius. PP. 82, 84. 

. Thaddeus (apostle of Christ) was sent to Edessa to heal 

king Abgar. He dwelt in the house of prince Tubia (To-

bias) the Jew. P. 83 

 

 

MATHEOS URHAYETSI (12
th

 century) 
Source: Chronicles, 

Published by the National University of Yerevan, Yerevan 1991 

  

. Jerusalem is a holy city built by God. P. 49. 
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APPENDIX   I 

 
SOME COMMON WORDS IN ARMENIAN AND HE-

BREW LANGUAGES 
(From H. Adjarian’s Dictionary of Armenian Root-Words) 

 

We must take into consideration the following points: 
1. Hebrew and Aramaic languages are Semitic, the Armenian is an 
independent branch of the Indo-European family. Therefore, the 
transliteration is not accurate. 
2. Many Armenian words are taken from the Bible. 
3. Names of some plants and minerals exist in different languages.  
4. This incomplite list of the Hebrew words is not in alphabetical 
order. It follows the four Armenian volumes of Adjarian’s Diction-
ary. 

Hebrew  Meaning  Armenian 
Abba  father   (Աբբա) 

Aden  Eden   (Եդեմ) 

H-allelu-ya praise the Lord  (Ալելուեա) 

Amed  firm   (ամեթանալ) 

Ab  fog   (ամպ) 

Ana  container   (անօթ) 

Resen  string, cord  (առասան) 

Arabot  evening   (առաւօտ) 

Oroth  wild plant   (արիովդ) 

     Դ. Թագ. 4:39 

Af-foa     (Ափփով) 

     Դ. Թագ. 2:14) 

Baddim  white shirt   (բադէն)  

Bal  not even, not yet  (բաղ) 

Gah  throne   (գահ) 

Galut  colony, settlement  (գաղութ) 

Ger-sam  stranger, alien  (գերսամ) 

Debir  place where God spoke (դաբիր) 

Dargas  bed   (դարկիճ) 

Zuza  argent, silver coin  (զուզայ) 

Targem  to translate   (թարգմանել)  

Teman  south, southern wind  (Թեման) 

Hara  to burn   (խարկել) 

Khaff  to hide   (խափանել) 

Khora  deep, hole   (խոր փոս) 

Khurtag  small part   (խորտակ մանր) 
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Khvardig  food   (խորտիկ) 

Khoba  shield   (պաշտպան)  

     կափարիչ)  

Dzaghk  laugh   (ծիծաղ) 

Dzeldzelim cymbals   (Ծնծղայ) 

Dzom  fasting   (ծոմ) 

Dzuf  moving of the water  (ծուփ) 

Kat  kettle, pot   (կաթսայ)  

Gysar  Cesar   (Կայսր) 

Haron  coach, carriage  (կառք) 

Asqala  fire grates   (կասկարայ) 

Gor  cub, whelp  (կորիւն) 

Hamag  all   (համակ) 

Amarkal  Accounting  (համարակալ) 

Hamagonag similar   (համագոյն) 

Mgillda  manuscript, book  (մագաղաթ)  

Sabbath  Saturday   (շաբաթ) 

Shabiha  road, way   (շաւիղ) 

Hoshianna blessing   (Ովսաննա) 

Parhagbana protector   (պահակապան) 

Patshe(y) en copy   (պատճէն) 

Parig  female bad spirit  (պարիկ) 

Parisp  wall   (պարիսպ) 

Pardes  garden   (պարտէզ) 

Pelada  steel   (պողպատ) 

Perag, perga part of a book  (պրակ) 

Sappar  barber   (սափրիչ) 

Sga  to grow   (հսկայ) 

Kiyyun  column   (սիւն) 

Shelax  dart, arrow  (սլաք) 

Serafim  angel   (Սերովբէ) 

Vasnad  because, for  (վասն) 

Vawarigan authentic   (Վաւերական) 

Ziqa  leather bottle  (տիկ) 

Teba  box   (տուփ) 

Tsomeqim  dried   (ցամաք) 

Kikkar  talent   (գանգար) 

Kerubin  angel   (Քերովբէ) 

Kinnara  harp   (քնար) 

Losh  kind of bread  (լաւաշ) 
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APPENDIX   II 

 
 APOSTLES IN ARMENIA 

(Abridged information) 

 

 

ST. JUDE THADDAEUS 

*  His name is mentioned in Matthew 10:3 and Mark   

    3:18. 

*  His name may be a diminutive of Theudas (Aramaic,  

    Tad = breast) which means “dear” or beloved (close to  

    heart). 

*  His name is connected to his mission in Edessa (Urfa).  

    There is an abundance of tradition associating Thad- 

    deus with that part of Armenia of which Edessa was   

    the leading city. 

*  He was one of the apostles to leave Jerusalem for a  

    foreign country and the first apostle to witness direct- 

    ly to a foreign king, the Armenian King Abcar   
    (Abgar). 
*  He converted princess Sandoukht, the Armenian   

    king’s daughter. 

*  He suffered martyrdom in Armenia, in 50 A. D.  

*  He was buried in the Armenian district of Ardaz. 
 

ST. BARTHOLOMEW 

*  His Jewish name means “son of Tolmai”. 

*  He is mentioned as one of the Twelve Apostles (Matt.  

    10:3; Mark 3:18; Luke 6:14; Acts 1:13). 

*  Many believe that Bartholomew and Nathanael (John  

    1:45) are the same person. 

*  According to St. Jerome, he was the only apostle  of  

    noble birth. 

*  Bartholomew’s mission and martyrdom in Armenia  

    are generally acknowledged by all Christian Churches.  

*  The tradition says that he suffered martyrdom in Ar- 

    menia by being flayed alive and then crucified, head  
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    downward near Bashkale (south east of Lake Van). 

 
PRINCE ISRAEL   

*  He believed in the preaching of Bartholomew and was  

    martyred with fifty believers. (See Soperk Haigagank,  

    8, 90). 
 

ZACHARIA 

* He was one of the Disciples of Christ who assisted and  

    succeeded Bartholomew. (See Ormanian, The Arme- 

    nian Church, vol. I, Beirut, 1959, p. 38 (in Armenian). 

 

OTHER HOLY MEN AND WOMEN OF JEWISH 

ORIGIN ON THE ARMENIAN CHURCH 

CALANDER 

 

IGNATIUS, BISHOP OF ANTIOCH (+107) 

*  Born in Judea. According to the tradition, he was the  

    child Jesus picked as a model of innocence.  

*  Peter ordained him bishop of Antioch. 

*  He wrote 5 letters to Asian churches. 

*  He pleaded for the unity of the Catholic or universal  

    church.   

* He was thrown to the lions in a Roman circus.   

   (His feast is around mid December) 

 

JUDAS CYRIL 

*  Originally from Jerusalem. 

*  He was the one who showed the buried cross to Hele- 

    na, the Byzantine empress. He believed in Jesus  

    Christ and changed his name from Judas to Cyril.  

*  He became bishop in Palestine and suffered martyr-    

    dom under Emperor Julian. 

    (His feast is celebrated on the second Saturday of  

    Lent. On the same day, the Armenian Church cele- 

    brates the feast of Anna, the mother of Judas-Cyril). 
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ABTELMSEH   

* A Persian of Jewish background. His name was Asser.  

   When he was baptized, he was given the name   

   Abtelmseh (servant of Christ) when he was baptized.  

* He was a shepherd taking care of his well off family  

   flock. 

* He was killed by his father. 

   (His feast is celebrated on Monday of the 2
nd

 week of  

   Advent).  

 

EPIPHANIUS BISHOP OF SALAMIS  

* Born in Judea c. 315. 

* Became a monk and founded a monastery. 

* Bishop of Cyprus in 367. 

* Devoted to the Nicene doctrine. 

* He wrote the Panarion, a book about the heresies.  

* He wrote also the Ancoratus, a doctrinal book. 

* He died in 403. 

  (His feast is celebrated on the last or before the last  

  Monday of October). 

 

CYRIL BISHOP OF JERUSALEM (315-386) 

* He is best known for the Catechetical Lectures on the  

   creed delivered to candidates for baptism. 

* Cyril’s episcopate was interrupted by two periods of  

   exile, one in 357 and the second during the Arian pre- 

   dominance under the Emperor Valens (367-378). 

* He seems largely responsible for organizing the obser- 

   vances of the church year into a series of historical  

   anniversaries.  

   (His feast is celebrated on the last Saturday of October). 
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APPENDIX   III 

 
THE STAR OF DAVID IN ARMENIA 

 

In Jewish Tradition 

* The Star of David is a hexagram (six pointed angles) 

made of two interlocking triangles. In Jewish circles, the 

origin of the Star of David is obscure and disputable. 

 

* Professor James R. Harris mentions in his book (1) a 

Star of David with YAH written in Hebrew. It was found 

in Gibeon, from the time of the Judges. 

 

* There is a geoglyph Shield of David on the top of the 

Har Karkom platforms.  

 

* There is a stone bearing a hexagram in a 3
rd

-4
th
 century 

synagogue in Galilee. 

 

* The name “Shield of David” was used by at least the 

11
th
 century as a title of God. Before David, God said to 

Abraham, “I will be your Shield.”                                                                                                                                                                       

 

* “Shield of David” is a symbol of Divine protection of 

King David and the anticipated restoration of his dynas-

tic house. 

 

* The earliest known text related to Judaism which men-

tions a sign called the “Shield of David” is Eskhol Ha-

Kofer by the Karaite Judah Hadassi, in the mid-12
th
 cen-

tury A. D. 

 

* In the 17
th
 century, it became a popular practice to put 

Magen Davids on the outside of Jewish synagogues to 

differentiate them from Christian worship places. 
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Is the Star of David Native of Armenia? 

  

Our answer will be affirmative. And the reasons are 

the following: 

1) The Star of David existed in Armenia, before it was 

used in Israel. 

 

 
 

2) The Star of David is relatively new in Jewish tradi-

tion. Its existence has “really no support in any rabbinic 

literature.” (3)  

 

 
 

3) The oldest synagogue in Galilee bears the hexagram 

and goes back to 3
rd

 - 4
th
 century. This synagogue has the 

“King Solomon Seal”, which is different from the Shield 

of David. The first one is a pentagram (five points), the 

Marble tombstone of                         
the Armenian Grand 

Prince Hasan Jalal  

Vahtangian (1214-1261) 

Gantsasar Monastery, 

Kharabagh. (2) 

 

The Armenian symbol 

of eternity framed by 

The Star of David. 

(The Armenian Church 

of the Citadel Palace 

of Ani (622 A. D.) (4) 
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second one is a hexagram. The real shape of the Star is 

found in the Cathedral of Ani (622 A. D.). 

 

 
Hexagrams on Etchmiadzin Cathedral (303 A.D.) 

Courtesy of PeopleofAr.wordpress 

 

4)  Other Armenian churches (Cathedral of Etchmiadzin, 

303 A. D. and Khoranashat Monastery, 13
th
 century), 

have hexagrams. 

 

5) The hexagram is not mentioned in the Bible. Its origin 

must be found outside of Israel. 

 

6) It is true that for some Jews the Star of David is used 

as “Stand-by for magicians and alchemists” (5), but in 

Armenia, it had a scientific origin and a religious mean-

ing.  

 

7) In ancient Armenia, astronomy, mathematics and nat-

ural theology were developed together. Historically, the 

Armenians were skilled mathematicians, sculptors and 

refined architects. When we look at the ancient temples 

and churches, we become aware of how the Armenian 

architecture was often geometrically sound with straight 
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lines connecting columns and mathematical precision. 

They had “remarkable skills in using geometry in con-

structing sacred building and carving stones, columns 

and arches, using a complex system of squares, rectan-

gles, circles and polygons with intersecting patterns.” (6) 

 

   Based on all these data, we can conclude that the Star 

of David was originated in Armenia. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Note of Appendix III (The Star of David in Armenia)  

 
1.  James R. Harris, The Name of God, p. 205.  

2.  http://peopleofar.wordpress.com/2012/01/14 

3.  William F. Dankenbring, The Star of David: Is It Pagan? 

     www.triumphpro.com/star-of-David 

4.  http://peopleofar.wordpress.com/2012/01/14 

5.  O. Graham, The Six Pointed Star, New Puritan Library,   

     1988, p. 35. 

6.  http://peopleofar.wordpress.com/2012/01/14 

 

 

http://peopleofar.wordpress.com/2012/01/14
http://peopleofar.wordpress.com/2012/01/14
http://peopleofar.wordpress.com/2012/01/14


 156 

SELECTED BIBLIOGRAPHY 

 

J. Ahmaranian, The Magi were Armenians, Pasadena, CA,   

2013 (in Armenian). 

“Armenian Archaeological Monuments Carahunge and 

Metsamor”, Report on International Conference on Archaeo-

astronmy, Tartu, Estonia, 2002, printed in Journal Folklore, 

Tartu, 2003. 

W. Alcott, Legend of Star World, St. Petersburg, 1911, (in 

Russian). 

V. V. Bounyak, Crania Armenica, Proceeding of Anthro-

pological Research Institute of Moscow University, 1927 (in 

Russian). 

P. Herouni, Armenians and Old Armenia, Yerevan, 2004. 

Rabbi D. J. Cooper, Star of David-or Not? 

http://www.kehillasynagogue.org/2012/07/09 

E. Maunder, Astronomy without Telescopes, London, 1906. 

J. Mellart, The Oldest Civilization of the East. 

Ya. Ya. Roginskiy & M. S. Levvin, Anthropology, Moscow, 

1978 (in Russian). 

Kh. Samvelian, Culture of Ancient Armenia, Yerevan, 1931, 

(in Armenian). 

D. V. Zamakhin, Dialogue with the Sky, “Itogi” weekly, No. 

28, 2002, (in Russian). 

 

 

 

 

 

 

 

 

 

 

 



 157 

APENDIX   IV 

 
WAS ‘UZ’ THE CITY OF JOB IN ARMENIA? 

 

The Book of Job speaks about a man of God whose 

name is Job, from “the land of Uz” (Job 1:1). 

 

Uz was not only a land, but also a tribe of the Arame-

ans (Gen. 10:23), able to trace its descent partly from 

Nahor, a relative of Abraham (22:21), and connected by 

blood or political ties with Dishan the Hurrian or Horite 

(Gen. 36:28).  

 

Uz is the son of Aram (1 Chronicles 1:17). It is gener-

ally thought to be the place where Job lived.  According 

to Josephus, Uz (Ulus) founded Armenia. (1) 

 

In some rabbinical works and in Targum, Armenia is 

linked with Uz. (2) The Yehunatan Targum confirms the 

same idea (3). The “land of Uz” is referred to as Arme-

nia in some commentaries, too, for example in the works 

of Joseph bn David ibn Yahya who was the rabbi of Lis-

bon in 1476. 

Earlier, the identification of Uz with Armenia was 

mentioned by Moshe ben Nahman (Nachamides), a rabbi 

from Gerona, Catalonia (1194-1270).  

 

 

 

 

Notes of Appendix IV 
1. Jewish History of Armenia, www.asa3.org/archive/asa 

2. http://bibleapps.com/commentaries  

3.Targum Yehunatan (Aramaic Translation) 

4. Twersky ed., Rabbi Moses Nachmanides (Ramban) Explo- 

    rations to His Religious Virtuosity, (1983).  

 

http://www.asa3.org/archive/asa


 158 

APPENDIX   V 

 
THE ARMENIAN NOVELIST RAFFI WROTE 

ABOUT THE JEWISH PRESENCE IN ARMENIA 

 
Introduction 

Raffi (Hagop Melik Hagopian, 1835-1888) was born 

in northern Iran and died in Tiflis (Georgia). He is con-

sidered the greatest novelist in Armenia and the founder 

of the Armenian historical novel. 

“SAMVEL” is one of his most famous novels telling 

the story of a young nobleman Samvel who was the son 

of Prince Merujan who betrayed his fatherland. Samuel 

and his family had to make a choice between his country 

and the father. 

This great novel is about war, peace, love and reli-

gion. There is a chapter called Zwita that describes a 

dialogue between Zwita, the leader of the Jewish com-

munity of Armenia and Armenian prince Merujan. 

I bring some abridged paragraphs related to this en-

counter. 

 

All of sudden an old man appeared in the crowd and 

asked the Armenian prince Merujan and implored him to 

address few words. Prince Merujan allowed him to de-

liver his message. 

The old man was from Artashat, the capital city of 

Armenia. He came to the palace with one intention; he 

said, “I am the leader of the Jewish community and my 

name is Zwita. I received my priestly ordination from 

(Catholicos) Nerses the Great. My flock was brought 

here from Israel by King Tigran II. The Armenian hospi-

table land welcomed us in such a generous manner that 

we forgot our homeland which was so dear to every 

Jew… We considered ourselves indigenous, part of this 

land. We enjoyed equal rights; we loved this land and 
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never considered ourselves strangers. We were happy 

for their happiness and felt sad in their sorrow…”. 

 

Then Zwita the Jewish leader spoke about how the 

Jews worked for the prosperity of Armenia in different 

fields (business, architectur, ect.). He spoke about the 

city of Van where the Jews enjoyed complete happiness. 

He added, “Our ancestors were brought as slaves in 

Armenia but they found good opportunities… And now, 

Prince Merujan, you want us to go to Isphahan. Take us 

there, but be sure that we will never forget Armenia our 

new homeland… In Isphahan we will miss Mount Massis 

(Ararat), our mount Zion. We will miss River Arax, our 

holy Jordan and we will lament Artashat, our holy Jeru-

salem…”  

 

Then Zwita urged Merujan to free the Jewish slaves in 

the name of Abraham, Isaac and Jacob. By doing so, he 

said, the name of Merujan will be equal to Cyrus (king 

of Persia) and always remembered by the Jews of Arme-

nia. 

Merujan replied and said, “I will grant you this re-

quest. The problem is that the king of Persia wants to 

have the Jews in Isphahan because he knows how the 

Jews are hardworking and loyal people. The king will 

take you to Isphahan, and you will be effective and pros-

perous (as you have been in Armenia).” 

 

 

 

Source 

Raffi, yergueri joghovadzo (collections), vol. VII 

SAMVEL, Book 3 (Zwita), pp. 452-459, 

Published by Haybedhrad (1963) in Armenian. 
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APPENDIX   VI 

 
THE JEWS IN MODERN ARMENIA 

The Jewish community of Armenia dates back almost 

2,000 years. Many historians date the arrival of the first 

Jewish settlement in Armenia back to the destruction of 

the First Temple. 

According to Moses of Khoren, the mass influx of 

Jews to Armenia in the first century B. C. occurred when 

there were two claimants to the Jewish Throne, Antigo-

nus and Hyrcanus. The Armenians decided to back An-

tigonus, who became king. Consequently, Tigran, the 

Armenian king decreed that the Jews captured during the 

campaign be settled in the city of Van. The Jewish dyn-

asty of Shimon Pokrat made Van a city of prosperous 

business.   

As we have seen, there is an ancient Jewish cemetery 

located in the region of Vayots Dzor, in the city of 

Yeghekis, southeast of Yerevan. There are more than 40 

tombstones dating back to the 13th century, 16 tomb-

stones with Hebrew and Aramaic inscriptions. 

Since 1840, Jewish settlers from Russia and Poland 

(Ashkenazim) and from Spain and Persia (Sephardim) 

settled in Armenia and established their separate syna-

gogues. Up to 1924, the Sephardic synagogue, Sheikh 

Mordechai, was a leading institution among the Jewish 

community.  

After World War II, the Jewish population of Armenia 

grew to approximately 5,000 people. In 1959, the Jewish 

http://www.jewishvirtuallibrary.org/jsource/Judaism/The_Temple.html
http://www.jewishvirtuallibrary.org/jsource/Judaism/alephbet.html
http://www.jewishvirtuallibrary.org/jsource/Judaism/syntoc.html
http://www.jewishvirtuallibrary.org/jsource/Holocaust/wwtoc.html
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population peaked in Soviet Armenia at approximately 

10,000 people. The Jewish communities from the former 

Soviet Republics were well received in Armenia. 

Today, the Jewish community has fewer than 1,000 

citizens due to emigration and assimilation. 

In 1990, the Society of Jewish-Armenian Friendship 

(AREV) was established in Yerevan. 

 In 1991, the status of the Jews was recognized by the 

Armenian government and protected by the constitution. 

In the same year, the Jewish school “Torah Or” (Day of 

Torah) was opened in Yerevan. 

In 1995, the Chabad House was established in Yere-

van. The Chabad House provides free meals, offers clas-

ses in Hebrew and Jewish traditions, and cares for the 

elderly in the community. It helps the Subbotnic Jewish 

community of Sevan and Vanatsor. 

The rate of intermarriage among Jews and Christian 

Armenians is very high. Ninety-nine percent of the Jews 

living in Armenia have mixed families- mostly the wives 

are Jewish and the husbands are Armenians. 

 In an interview, Rabbi Berstein of the Yerevan Cha-

bad described the Jewish community as ‘too small’ to be 

of great interest to most Jewish organizations.  

At the start of 2002, Rimma Varzhapetian (from 

Ukraine) became the president of the Jewish Community 

of Armenia. 

 Slowly, the Jewish community is rebuilding itself in 

Armenia. 



 162 

Famous Jews in Armenia and Their Contributions 

Osip Mandelson, poet, literary critic. Vasily Gross-

man, writer. Yuri Karabichevsky, literary critic. Ana-

toly Frierman, constructor engineer. Yosif Kozliner, 

artist director of the Yerevan Russian Theater. Polina 

Kozliner a well-known lawyer who represented the Ar-

menian victims of the city of Sumgait (Azerbaijan). 

Sara Gessler, one of the founders of the Armenian Na-

tional Conservatory. Her sister Rosa founded the De-

partment of General Therapy at the Yerevan Medical 

Institute. Zilman and Raphail Taube initiated the de-

velopment of geology and mineralogy in Armenia. 

The Armenian Genocide Issue 

It is a debatable Issue in Israel. The Armenian Geno-

cide is politicized in Israel, not in Armenia.  

 

(Yona Metsky, the chief Rabbi of Israel with Ca-

tholicos Karekin II visiting The Genocide Memorial 

at Dzizernagapert (Yerevan, Armenia, 2005) 
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Here is what Rimma Varzhabedian, the president of 

the Jewish Community of Armenia wrote to Mr. A. 

Foxman, President of National Director of Anti-

Defamation League (ADL): 

The Jewish Community of Armenia has been following with 

great interest the recent developments in New England. What 

an extraordinary and historic month this is for all of us! The 

ADL took a firm and strong position, and publicly recognized 

the Armenian Genocide. We commend you. There is no room 

in this world for any genocide, against any people, to go un-

recognized or unpunished. We also commend you for fully 

reinstating ADL New England Regional Director Andrew H. 

Tarsy. His conviction – and the ADL are as well – that recog-

nizing the Armenian Genocide is morally correct is vital to 

each of us. 

ADL and all its supporters should be proud that ADL has 

confronted this issue and publicly acknowledged the Armenian 

Genocide. 

However, Mr. Foxman, I also wish to convey to you my 

community’s deep regret that ADL does not support H. Res. 

106, the Armenian Genocide Resolution pending in the U.S. 

Congress. My community fully supports this legislation which 

calls upon the President of the United States “to ensure that 

the foreign policy of the United States reflects appropriate 

understanding and sensitivity concerning issues related to 

human rights, ethnic cleansing, and genocide documented in 

the United States record relating to the Armenian Genocide, 

and for other purposes.” 

We must speak up not only for ourselves, but also for those 

who are not heard. As stated in your biography (on the ADL 

website), “I think just as it is important to remember the bru-

tality and bestiality, it is important to be able to bear witness 

to human compassion and the goodness of life. I want my chil-

dren to be able to understand, that yes, there is evil and yes, 

there are Jews and other groups of people being persecuted 

even today, but there are also decent human beings who will 
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stand up for others.” Your actions in publicly recognizing the 

Armenian Genocide and reinstating Mr. Tarsy articulate that 

belief. Yet, ADL support of H. Res. 106 is imperative and 

would be far more eloquent to any who dare to deny geno-

cides. Without support of this resolution, the ADL position is 

not clear and straightforward and provides a dark shadow 

behind which deniers- and yes, even perpetrator- of genocides 

can hide. 

It is our hope that the Anti-Defamation League will publicly 

support this important legislation. 

As you know, January 27 is commemorated worldwide as In-

ternational Holocaust Remembrance Day. On this day we 

reflect upon the horrors that befell our people, as well as the 

causes of that crime against humanity. It must be clearly un-

derstood that because the Armenian Genocide had not been 

properly recognized globally, and appropriate steps were not 

taken to ensure that such a tragedy never again occurred, the 

road was paved for Hitler to commit his atrocities against our 

people. Passage of H. Res. 106 is one step towards stopping 

future genocides. 

Jews have lived on the territory of Armenia since the times 

of Armenian leader Tigran the Great (95-55 B.C.) Today, our 

community lives in peace and harmony in Armenia. We enjoy 

good relations with our Armenian brothers. Perhaps it is be-

cause our histories have been similar in that we have suffered 

discrimination, tragedy and genocide—only because we were 

Jewish or Armenian. 

Last October, we unveiled the only memorial in the world 

dedicated to the memory of the victims of both the Jewish Hol-

ocaust and the Armenian Genocide. The memorial pays tribute 

to our forefathers and serves as a reminder that all of mankind 

must unite in combating injustice, inhumanity, and genocide. 

Each of us can -and must- take steps to promote democracy, 

mutual understanding, tolerance and dialogue. The ADL’s No 

Place for Hate program and Resolution of Respect is an excel-

lent example of how this can be done. 
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The Author with  Gershon Meir Burshtein, Chief  Rabbi of    

Armenia, 2005)  

Mr. Foxman, on behalf of my community in Armenia, I urge 

you and the Anti-Defamation League to publicly support H. 

Res. 106, joining over 220 Members of the U.S. Congress, 

over 50 human rights, ethnic and other organizations, repre-

senting millions of American citizens, including prominent 

Jewish Members of Congress and prominent Jewish organiza-

tions, and work with the Armenian Assembly of America to 

pass H. Res. 106. 

Sincerely yours, Rimma Varzhapetyan (Feller) 

President of the Jewish Community of Armenia 

August 30, 2007 

 


